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“WITH MALICE TOWARD NONE” HOLD BACK THE NIGHT 


JAMES JOINER JAN S. DOWARD 


Ne Was Everybody, Grown Little [alle 


Let’s skip all the things you've read about him, all the things you 
heard too often or too young. 

Forget the face on the penny, the statue in Washington, the 
Emancipation Proclamation, the Gettysburg speech, and look at the 
big thing. 

Why do we love this man, dead long before our time—Abraham 
Lincoln? 

He came out of nowhere special—a log cabin like many another. 
His folks were nobody special—pleasant, hard-working people. Abe 
was a smart boy, but not too smart. He could do a good day’s work 
on the farm, though he'd just as soon stand around and talk. He told 
funny stories. He was strong and kind. He’d never try to hurt you, 
or cheat you, or fool you. 

Young Abe worked at odd jobs and read law books at night. 
Eventually -he found his way into local politics. And it was then 
that people, listening to his speeches, found there was something 
Special about him. 

Abe talked about running a country as if it were something you 
could do. It was just a matter of people getting along. He had nothing 
against anybody, rich or poor. 

_ Abe had a way of growing without changing, So it seemed per- 
fectly natural to find him in the White House one day. He was the 
same Abe Lincoln he’d always been, and yet the most dignified and 
the strongest and the steadiest man anybody had ever known. 

He was everybody, grown a little taller—the warm and living 
oduct of our American faith that greatness comes out of every- 
when it is free to come. 


a3 —John Hancock Mutual Life Insurance Co., Boston, Mass. 
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Declaration 


f 
Principles 


INTERNATIONAL RELIGIOUS 
LIBERTY ASSOCIATION 


We believe in religious liberty, and hold that 
this God-given right is exercised at its best when 
there is separation between church and state. 


We believe in civil government as divinely 
ordained to protect men in the enjoyment of 
their natural rights, and to rule in civil things; 
and that in this realm it is entitled to the re- 
spectful and willing obedience of all. 


We believe in the individual’s natural and 
inalienable right to freedom of conscience: to 
worship or not to worship; to profess, to prac- 
tice, and to promulgate his religious beliefs, or 
to change them according to his conscience or 
opinions, holding that these are the essence of 
religious liberty; but that in the exercise of 
this right he should respect the equivalent 
right of others. 


We believe that all legislation and other gov- 
ernmental acts which unite church and state 
are subversive of human rights, potentially per- 
secuting in character, and opposed to the best 
interests of church and state; and therefore, 
that it is not within the province of human 
government to enact such legislation or per- 
form such acts. 


We believe it is our duty to use every lawful 
and honorable means to prevent the enactment 
of legislation which tends to unite church and 
state, and to oppose every movement toward 
such union, that all may enjoy the inestimable 
blessings of religious liberty. 


We believe that these liberties are embraced 
in the golden rule, which teaches that a man 
should do to others as he would have others 
do to him. 


x wk * 


THE parr rtm Fm ge eget LIBERTY ASSOCIA- 
TION was organized in 1888 by the General Conference of 
Seventh-day Adventists. Incleding in its ranks champions of 
freedom of many religious persuasions, the Association is 
dedicated to preservation of religious liberty, as is indicated in 
the Declaration above. The Association advocates no political 
or economic theories. General secretary, Marvin E. Loewen; 
associate secretaries, W. Melvin Adams, Roland R. Hegstad. 











from the editor’s desk 


On the nineteenth anniversary of Pearl Harbor Day 
the United States Supreme Court began its study of 
four Sunday law cases. High on the east wall of the 
magnificent chamber, facing the opposing counsel 
from behind the justices, was the frieze section shown 
above. Setween two Homeric figures representing 
Majesty of the Law and Power of Government appear 
the Ten Commandments. 


Perhaps there is no significance to the fact that the 


Sabbath commandment—number three in Catholic 
and Lutheran catechisms, number four to most other 
Christians—is hidden by an outsize knee. But to one 
who listened to counsel quote from Pearce v. Atwood, 
13 Mass. 324—“By . . . consent of Christians, another 
holy day has been substituted”—there was subtle 
irony in the position of the offending knee. One could 
imagine the gospel prophet Isaiah before the court, 
pointing to the obscured commandment and pro- 
claiming: “If thou turn away thy foot from the sab- 
bath [that is, cease trampling upon it], .. . I will 
cause thee to ride upon the high places of the earth” 
(Isaiah 58:13, 14). Or the psalmist with eyes raised, 
declaring, “It is time for thee, Lord, to work: for they 
have made void thy law” (Psalm 119:126). 

As for the Sabbath-Sunday controversy, we suspect 
that it will remain for a Higher Court—in the forth- 
coming case “Constitution of the Universe v. Laws of 
Men”—to clarify the true issue. As for the four cases 
before the Supreme Court, it is not for the Justices 
to declare which day is the Sabbath, for “the law 
knows no heresy, and is committed to the support of 
no dogma” (Watson v. Jones, 13 Wall. 679, 728). It is 
for them to determine only whether constitutional 
rights have been violated in the cases before them. 
We hope they will see that Sunday laws should indeed 
come under the “free exercise” and “establishment of 
religion” clauses of the Constitution. But without 
imputing prophetic significance to the featured frieze, 
we predict: Sunday laws, by a knee! 





Look at George Tames’s cover shot of the Lincoln 
Memorial and you will see an essay in. stone. Look 
again and you will see a philosophy of life. No biogra- 
pher could better mirror Lincoln’s compassion for 
little people, nor their respect for him. A similar pic- 
ture won the grand award in the seventeenth annual 
White House News Photographers Contest for Mr. 
Tames, photographer for the New York Times. 

LIBERTY will pay $25 for the best poem written 
to fit the picture. 

ROLAND R. HEGSTAD 











OUR COVER PICTURE: Fourscore—no, many years more than that now, boys, our 
fathers brought forth upon this continent a new nation, conceived in liberty and—— 
What's that? Liberty just for big people? I think the word is “majorities,” boys, and the 
answer is No. Liberty for little people, for minorities. But back to my thought: We are 
now engaged in a great war—civil? No, quite uncivil, as a matter of fact. But a war, 
nevertheless, which within and without is testing whether this nation or any nation so con- 
ceived and so dedicated can long endure. Eh? Guns? Bombs? No, not yet. Ideas. Ideals. 
And, boys, it’s up to you to give Mr. Freedom a hand. Up to you to resolve that this gov- 
ernment of the people, by the people, and for the people shall not perish from the earth! 


GEORGE TAMES PHOTO 
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LETTERS 


FREEDOM NOT A GIFT 





DEAR SIR: 


This summer, in a piece of correspondence that began our 
pleasant acquaintance, I quoted Bagley as saying that freedom 
was not a gift but a conquest. During a long convalescence 
from surgery last fall I have had a chance to get even better 
acquainted with the resources of my library. I came across a 
quotation from Lord Acton. In one letter (circum Nov. 10, 
1861) he says: “Liberty is not a gift, but an acquisition; not 
a state of rest, but of effort and of growth; not a starting 
point, but a result of government; or at least a starting point 
only as an object—not a datum, but an aim. Just as the reg- 
ular movements of the heavenly bodies produce the music of 
the spheres, liberty is the result of the principle suum cuique 
in action.” 

As I wrote you, the Congo situation demonstrates that you 
cannot give a people its freedom. A newspaper reporter said 
the Congolese were wondering where they obtained freedom 
—at the bank? the post office? Many felt that freedom meant 
free to return to their tribal ways and feuds. I guess no man 
is free until he can govern himself with a tight rein. . . — 
JOHN W. TiETz, New York 33, N.Y. 


IT BEGAN WELL, ANYWAY! 


DEAR SIRS: 


Your magazine LIBERTY is the most expensively prepared, 
well-planned, adroitly accomplished, insidious piece of big- 
otry I have ever seen. 

Please remove this mailing from your list—WILLIAM J. 
PERRY, Claremont, New Hampshire. 


LONG-TIME GIFT SUBSCRIPTION 


GENTLEMEN: 


For many years I have been receiving your wonderful mag- 
azine LIBERTY. Someone evidently made me a long-time gift 
subscription to this magazine years ago, and it has managed 
to find tne wherever I have resided since that time. . 

This note is merely to express my deep gratitude to who- 
ever is responsible for giving me LIBERTY, and especially 
for the permanence of this gift down through more than 
fifteen years—THOMAS A. STEELE, JR., St. Paul, Minnesota. 


SUNDAY PAMPHLETS WANTED 


DEAR SIR: 


In my State of California and many others there is a great 
deal of propaganda for . . . Sunday closing. . . . Those who 
are interested in freedom of religion and the rights granted 
us by the Constitution must stand by and see signs displayed 
that cause pressures to be .put on those who have no interest 
in the Sunday closing. Some of these signs read, “Closed on 
the Lord’s Day,” “We Observe Sunday by Closing,” “Closed 
Sunday so Our Employees Can Rest,” and many others. As an 
answer to this Sunday program I suggest the following: 
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If the International Religious Liberty Association, through 
the LIBERTY magazine, et cetera, would print attractive pam- 
phlets setting forth the reasons why the Sunday closing is 
contrary to the Constitution and the Bible, it would enable 

. interested people to . . . [oppose Sunday laws}. I am 
sure that there have been many times when businessmen and 
lawyers have had need for the information which your associa- 
tion can so readily supply. If these pamphlets are made avail- 
able at a nominal price through your subscription lists, or 
through LIBERTY magazine, I am confident they would find 
many people who would welcome them.—ROBERT C. LESTER, 
Hollywood, Calf. 


Pamphlets available include: “Sunday Laws and Your 
Freedom,” $10.00 per 1,000; “Do You Want Sunday 
Laws?” 24 pages, 5 cents each; “Let Freedom Ring,” 32 
pages, $35.00 per 1,000; a LIBERTY reprint, “Why I Vetoed 
Utah’s Sunday-Closing Law,” by Gov. George Dewey 
Clyde, $1.25 per 100, $10.00 per 1,000. The editors are 
working on newspaper mats, radio and TV spots, and 
other materials.—Ep. 


TO THE POINT 
SIRs: 

I never subscribed [to LIBERTY]. I do not read it. I do not 
want it. Stop sending it—-PETER A. MALIA, Brooklyn, N.Y. 


RENEWED, BILLED 
GENTLEMEN: 


For some time I have not received a copy, of LIBERTY Maga- 
zine nor have I had notice of my subscription expiring. 

Under existing circumstances need for your magazine is 
greater than ever. Please renew my subscription and send bill. 
—CLARENCE DODGE, Clayville, N.Y. 


BLUE LAWS BLUES 


DEAR SIR: 
I thought your recent “Of Blue Laws and Green Grass” par- 
ticularly unfunny. . . —H. J. MERSEREAU, Niles, Mich. 


EXCELLENCE ANONYMOUS 
DEAR SIR: 


We have received LIBERTY from an anonymous giver and 
think it an excellent magazine—JOHN D. SHIVELY, Bozeman, 
Mont. 


COMPLIMENTARY SENT 
GENTLEMEN: 


Recently I saw a copy of LIBERTY in the Carnegie Library, 
Tyler, Texas. I spoke with the librarian and she told me that 
the library there received it complimentary. 

If you desire to increase your complimentary circulation 
would you please send your publication to us?—-CHARLES 
PRUITT, Librarian, North American Theological Seminary, 
Jacksonville, Texas. 


TO THOSE WHO CRY "BIGOTRY" 
DEAR SIR: 


To those who, like Mr. Thomas L. Morrissey . . . accuse 
LIBERTY of bigotry, I would like to quote Christ, “Seek the 
truth, and it will set you free.” I can see Mr. Morrissey and his 
likes are still in bondage. They cannot turn the other cheek— 
they would be left faceless—-MARY EBRA, Miami, Fla. 





armies in A.D. 70, a strange figure, history re- 

ports, made his way up and down the streets of 
that doomed city with a warning cry of impending 
catastrophe. For seven years his plea was heard. Day 
after day his haunting voice echoed through the streets 
in a mournful dirge, until it was silenced in the very 
destruction he foretold. 

Today, over half-past nineteen hundred, we hear not 
one voice, but many—voices that warn Americans to 
reverse the trend toward state-enforced religion, to take 
a second look at seemingly innocent laws—Sunday laws, 
for example—or to perish before the ruthless march of 
intolerance. These voices are not those of opponents of 
religion, but of its supporters. These are the voices of 
men who have lifted their heads above the status quo, 
who have seen the handwriting on the wall. Over 
against the plaster of “peace,” high above the heads 
of the unthinking multitude, are tracings of coming 
trouble; and these men—historians, politicians, lawyers, 
statesmen—have seen and have interpreted the mean- 


ing. 


B= the destruction of Jerusalem by Roman 


Social Climate Ripe for Tyranny 


The social and religious climate is ripe for the march 
of intolerance. For several decades the American citizen 
has slowly become accustomed to more and more con- 
trols. To be sure, he would stand up and fight if he 
thought for a moment that an Adolf Hitler or a Benito 
Mussolini were threatening his freedom. But the drive 
for enforced religious conformity is not heralded by 
marching boots. Religious tyranny advances quietly, 
here a little, there a little, here climbing over the wall 
of separation between church and state, there breaching 
it; here pushing a seemingly innocent “social law,” 
there setting a far-reaching precedent, until liberty is 
gone. 

Look at the advance on the Sunday law front. From 
coast to coast and north to south a strange combination 
of labor unions, Protestants, Roman Catholics, and even 
Jews is attempting to enforce conformity to Sunday 
closing. On the surface this movement looks innocent 
enough, and the average man, who is only interested 
in having a “family day” off for a little relaxation, sees 
little evidence that such laws tend toward curtailment 
of freedom. 


JAN S. DOWARD 
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Tyrannical Undercurrent 


Many loyal Christian people unite in these move- 
ments without detecting the tyrannical undercurrent. 
Doubtless the majority actually think they are doing a 
service to God and to man in this form of religious 
regimentation. But when men attempt to secure ad- 
herence to religious dogma by resorting to civil law, 
they violate the basic principle of religious freedom. 

Said Jesus: “Render therefore unto Caesar the things 
which are Caesar’s; and unto God the things that are 
God's” (Matthew 22:21). To require by law that citi- 
zens who afe not religious perform a religious act is 
only to enforce hypocrisy by law. It is to tear away the 
foundations that made the United States a free state in 
which all religionists, irrespective of their divergent be- 
liefs, could worship God according to the dictates of 
their conscience. 

When Sunday backers recently strove to close down 
all Sunday business in Seattle, Washington, Theodore 
Carcich, then president of the Washington Confer- 
ence of Seventh-day Adventists, protested by saying: 

{To enforce} this law . . . you would invoke the secular 
power of the state. This procedure is wrong because it vio- 
lates the great principle enunciated both by Bible writers and 
the founding fathers of our great nation—namely, the prin- 
ciple of separation of church and state. When the religious 
majority in a state are able to register their beliefs on the 
statute books and can employ the arm-of the law in support 
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Rights may be written on paper, but they live only in hearts. 
When vigilance is relaxed, when the heart grows cold, 

no document will long serve as a barrier to tyranny. 

Eternal vigilance is the price of liberty. 


of their views, persecution, to a greater or less degree, in- 
evitably follows. This is not merely a theory regarding gov- 
ernment; it is a sad fact of history written in tears and blood 
of all religious minorities who thus suffered, and who are 
suffering today in Europe and South America.* 


Not Health but Religion 


In their effort to justify Sunday laws courts have 
called them “social” or “health” laws and have defended 
them as being within the legitimate “police powers” of 
the state. Men may dodge the issue, disguise it, deny it, 
but the real reason for such earnestness in advocating 
Sunday is not health, but religion. 

It does not require a coup d’état to create a despotism. 
All it takes is a persistent disregard for constitutional 
safeguards, a persistent eroding of the wall of separa- 
tion between church and state. 

Do we want America to become the land of decrees 
and the home of slaves? These tremendous times call 
for Christians in all communions to resist every attempt 
at religious legislation. Only as American citizens, be- 
liever and unbeliever alike, stand for the freedom of the 
mind and soul of man and pledge their lives to check 
the ominous trends toward tyranny can we be faithful 
to the trust committed to us by our fathers—and thus 
hold back the night. kkk 

* Theodore Carcich, in a statement delivered to Labor-Church-Employer 


Committee on Suaday Closing, February 15, 1957, Olympic Hotel, Seattle, 
Washington. 





INTOLERANCE 





ISN'T DEHALD 


Are religious convictions respected in the French Army in 








Algeria? What is the dissenter’s lot in the Moslem state? 








How does the social-religion concept contribute to intolerance? 


ANY of the problems facing defenders of re- 
M ligious liberties do not arise because of funda- 
mental antipathy between church and state. 
Some are a consequence of antagonisms between reli- 
gions. Others result from disagreements between com- 
peting sects of a religion. Still others stem from the 
social-religion concept and an intolerance native to the 
human heart. But whatever it stems from, intolerance 
isn’t dead. These are some of the conclusions I have 
drawn from my work in Europe for the International 
Religious Liberty Association. 

On a recent trip to Algeria I saw how far authorities 
will go to preserve freedom of conscience. Dr. Jean 
Nussbaum* and I went to that troubled country to in- 
vestigate the rights of soldiers in the French Army. 

General Salan, at that time still commander in chief 
of the French Armed Forces, assured us that the beliefs 
of all religious groups, including Moslems, were being 
respected. Each soldier could freely follow the precepts 
of his religion. Arrangements had been made for Sab- 
bathkeepers to be on duty on Sunday instead of Satur- 
day. 

Were the Moslems satisfied with the liberties ac- 
corded them? For an answer to this question we did 
not depend on General Salan alone, but went to Algiers 
to visit the Great Mufti, undisputed Moslem religious 
leader. The Great Mufti assured us that freedom of 
conscience was respected. He said that Moslems had 
always been free to fulfill their religious obligations, 
whether ritual prayers on Friday or fastings such as on 
Ramadan. 

It appeared to us that the French Army and Govern- 
ment, even in the chaos and violence of Algeria, had 
done a great deal to ensure individual conviction. Par- 
ticularly was this true in regard to arrangements made 
for Sabbathkeepers, of whom there are very few in the 
French Army. 


* General Secretary, International Religious Liberty Association for South- 
ern Europe. 


The problem created by antagonism between reli- 
gions was most recently brought to world attention in 
1947 when Pakistan was formed from those parts of 
India having a predominantly Moslem population. Be- 
fore an agreement protecting minorities was negotiated 
in 1950, more than 7.5 million Moslems fled to Pakistan 
and more than 7 million non-Moslems moved to India. 
Thousands lost their lives in the religious rioting. 


In Europe, Africa, and portions of Asia, Christians 
and Moslems have over the centuries fought bloody 
battles with one another. Of course, the question of 
separation of church and state cannot arise in a Mos- 
lem country, where even the concept of church does 
not exist. 

What is the dissenter’s lot in the Moslem state? For 
the heathen, conversion or death; for the Christian, 
conversion or the possibility of remaining Christian 
under the protection of Islam. The Moslem believes 
that the kingdom of God must be set up in this world 
through war, and he is not adverse to hastening its 
establishment. In the Christian concept all men are 
equal, Christ having died for all; to the Moslem there is 
a fundamental inequality between Christian and Mos- 
lem, with the Christian, of course, occupying the in- 
ferior status. In certain Arab countries non-Moslems 
are forbidden to open places of worship on highways. 
Jews and Christians are required to wear distinctive 
signs, such as a yellow patch, or belt, and are not per- 
mitted to ride a horse. They must live in houses lower 


in height than those of Moslems. Middle-Age practices. 


persist. Some time ago, in Djeddah, Arabia, two Mos- 
lems who had committed adultery during a pilgrimage 
to Mecca were stoned to death. 

But one does not have to go to the Moslem world to 
find examples of antagonism between religions. Re- 
cently in France the case of the Finaly children has 
shown how a nation can be torn by religious conflict. 
Two children, Jewish by birth and orphans, had been 
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ANDRE DUFAU, L.L.D. 


A European representative of the International 
Religious Liberty Association reports on recent 


cases in Europe and Africa 
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taken in by a Roman Catholic institution during the 
German occupation. The children were baptized and 
brought up in the Catholic faith. A few years after the 
war an aunt of the children, living in Israel, heard of 
their existence and claimed them. 

The French courts ruled that the children must be 
returned to their aunt. But more than relationship was 
involved; it was evident to all concerned that transfer 
to Israel would mean a change in religion. Refusing to 
accept the verdict of the courts, the Catholic guardians 
hid the children. Finally, a priest spirited them across 
the Spanish border. Only an extensive press campaign 
and intervention of the highest civil and religious au- 
thorities secured their freedom. The brothers are today 
with their aunt in Israel. 

To one working for religious liberty it is apparent 
that barriers between confessions have not disappeared. 
Indeed, one must admit that intolerance is natural to 
the human heart. Just as we are indulgent concerning 
our own faults but harsh regarding those of others, we 
look upon our own belief as the only one that is good 


Moslems in Algeria are free to fulfill their religious obli- 
gations, whether ritual prayers or fastings such as on 
Ramadan. Increasing tensions and violence may lead 
to revival of strife between Christian and Moslem.—> 
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or reasonable and upon all others as wrong. The doc- 
trine and ritual of a strange religion seem strange and 
heretical. 

It is also true that anyone convinced that he alone 
possesses truth may well feel that he has reasons to be 
intolerant. Not only does he obey his reason and his 
heart but the orders of God Himself. Is it not the right 
and duty of those who believe that truth is one, and 
that outside its limits all is error and folly, to do every- 
thing they can to prevent dissemination of error? St. 
Thomas Aquinas declared that whoever scattered false 
ideas should be put to death just as forgers are executed 
for producing false coins. 

Another basis for intolerance is inherent in the social 
religion concept as opposed to the personal, or individ- 
ual, view. For the Greeks and Romans as well as for 
the Jews, religious ceremonies were closely tied to the 
public life of the nation. Islam carries on this tradition 
as do certain Christian churches. For the Roman Catho- 
lic, the Anglican, and certain of the national churches 
in Europe it is society, the nation itself, that must wor- 
ship God and manifest publicly its regard for Him. 


A major contribution to intolerance is made by the 
idea that God punishes the righteous for the crimes of 
the wicked. When in the course of history heretics were 
persecuted, it was because man believed that God 
would smite those who failed to avenge an insult to 
the holy religion” This belief was based on the Old 
Testament judgments of God, which visited the whole 
community for the sin of one. In some countries belief 
persists that the only way to appease divine wrath is 
to punish the transgressor. Such conceptions naturally 
lead to intolerance. 

A recent case in northern France indicates the prob- 
lems that can arise even in a family as a consequence 
of such beliefs. A wife began to study her Bible, and as 
the result became disillusioned with certain practices of 
her church. When she began attending religious meet- 
ings of another persuasion, her husband persecuted her 
Turn to page 34 
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The Answer to 
INTOLERANCE 


WILLIAM L. ROPER 














against attempts of a church organization to 

breach the wall between separation of church 
and state in his town. As a result he was subjected to 
abuse and his family was threatened. His telephone 
rang at all hours of the night. He would pick it up to 
hear obscenities shouted at him. 

In the ugly intolerant voices there was an ominous 
echo of the brutish behavior of those who howled 
around the flaming stakes on which martyrs were 
burned in medieval times. 

Events in his town were also a reminder of those 
dark days in Massachusetts, when Quakers were beaten 
and banished—and one of them, a woman, hanged on 
the Boston Commons. For the Puritans, who considered 
themselves the custodians of the “true light,” had little 
sympathy for those who believed differently. 

The mob has always hated those who dare to differ. 

One, it will be remembered, who was considered by 
the Puritans to be especially dangerous was a young 
clergyman named Roger Williams. He advocated the 
dangerous moral idea that the Indians should be paid 
for their land. And he also insisted there should be a 
complete separation of church and state. That, indeed, 
was a horrifying and revolutionary thought. In the Bay 
Colony for more than fifty years no one but members 
of the Puritan Church were permitted to vote or hold 
office. 

So the Puritans plotted to banish Preacher Williams 
—send him back to England. But Preacher Williams 
slipped away and went to live among the Indians, in 
the midst of the bitter winter of 1636. Eventually Wil- 
liams founded Rhode Island and established complete 
freedom of religion, even Jews and Catholics and the 
much-abused Quakers being welcomed. 

In his colony no one was required to take an oath 
regarding his religious beliefs, no one was compelled 
to attend worship on Sunday, no taxes were imposed 
to support a state church. 

Three hundred and twenty-five years separate the 
ordeal of Roger Williams in Massachusetts and the 


Rovee: a minister dared to raise his voice 
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recent ordeal of the minister who dared to raise a 
lonely voice against injustice in his town. But they are 
linked across the years. 

Both men defied the hatred and contempt of their 
contemporaries in following the dictates of their own 
conscience. 

Both men refused to be ruled by fear or intolerance. 
Both had the courage to stand up and be counted, when 
it meant sneers and catcalls. 

Yet those who courageously challenge the.mob and 
defy its fury are not always motivated by a cause. 
Sometimes they simply despise the very baseness of in- 
tolerance. 

One mother, who defied the screaming mob in New 
Orleans to take her small daughter to the school being 
picketed by antisegregationists, made this point clear 
when she was interviewed. She was asked why she had 
dared to do what she had done. Was it because she be- 
lieved in integration? 

“No, I’ve never thought much about it,” she said. 
“I'm not sure integration is right or wrong. But I felt 
these people in the mob were dominated by hate—and 
I'm sure that is wrong.” 

There in that mother’s hastily chosen words is the 
key to what is wrong in the world today. 

Too many people—people who should be motivated 
by Christian charity and brotherly love-—are being 
stirred to hate by old prejudices. 

Unfortunately, it is one thing to point out what is 
wrong with the world and another thing to put it right. 
But there is an answer to the hate problem. It is called 
love. 

Jesus Christ proposed this solution. Both Matthew 
and Mark repeated the commandment—“Thou shalt 
love thy neighbour as thyself” (Mark 12:31). 

Paul likewise instructed the Corinthians in the power 
of love-to resolve difficulties. 

Here is what love will do: 

1. It will provide a climate for understanding, so 
that those who disagree can meet and talk freely and 
honestly, without anger. 

2. It will lead either to friendly agreement or peace- 
ful disagreement, in which the disagreeing parties re- 
main friends, mutually tolerant and respectful of one 
another’s viewpoints. 

3. It will assure the eventual triumph of righteous- 
ness, for as Paul tells us in 1 Corinthians 13:6, love 
“rejoiceth not in iniquity, but rejoiceth in the truth.” 

In the climate of love, truth must eventually tri- 
umph. For as Paul wrote his followers, “Love is pa- 
tient and kind; love is not jealous or boastful; it is not 
arrogant or rude. Love does not insist on its own way; 
it is not irritable or resentful” (1 Corinthians 13:4, 5, 


R.S.V.). 
How can intolerance and hate exist in such a climate 
as this? kkk 
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The Colombian Constitution Guarantees 
Liberty of Conscience. But .. . 


LAW ALONE 


Is 


NOT ENOUGH 


KENNETH H. HOPP 


“The state guarantees liberty of 
conscience. No one shall be mo- 
lested by reason of his religious 
opinions or compelled to profess 
beliefs or observe practices con- 
trary to his conscience.”—Article 
53 of the Constitution of Colombia, 
South America. 


tional provision for religious freedom, Article 

53, appears as good as any in the American 
Bill of Rights. Why, then, do reports of religious per- 
secution continue to come out of Colombia? Why have 
116 * Protestants been killed for their faith during the 
past 11 years? Why have 66 Protestant churches and 
200 Protestant schools been closed during the same 
period?. 

Admittedly, the Colombian Constitution does not 
specifically guarantee freedom of religious worship or 
provide for the free propagation of religious faith. But 
then neither does the Constitution of the United States 
spell out such provisions. Yet in the United States dif- 
ferent creeds coexist and compete without violence. In 
Colombia the day of martyrs has not ended. Why the 
difference? 

Many factors would have to be considered to give a 
comprehensive answer to this question—the differing 
traditions involved, the presence of a dominant church, 
a concordat with the Vatican that subverts some pro- 
visions of the constitution—the list would be exten- 
sive. One factor, however, particularly deserves stress: a 


(>: THE SURFACE the Colombian constitu- 


* See box, page 15. 
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constitutional provision alone is not enough to guaran- 
tee religious freedom. Setting guarantees down on paper 
is only the mechanical aspect of establishing freedoms 
for the citizenry. A law establishing freedom is effective 
only if the leaders and citizens of a nation are willing to 
respect that law. 

A citizen can easily respect a law that works in his 
favor. For example, Protestant citizens of Colombia 
find it easy to respect the provisions of Article 53, 
which says they are entitled to freedom of conscience. 
Because they need freedom of conscience, Protestants 
find no difficulty in respecting the fact that Article 53 
provides the same freedom of conscience for all citizens, 
regardless of their religious persuasion. Such respect for 
the law does not really prove a significant point. 

The measure of a person’s respect for a law becomes 
significant when that law appears to work against the 
principles in which he believes. In Colombia, with its 
large Catholic majority, the test is whether that ma- 
jority will respect the law that establishes the equal 
rights of the Protestant minority. 

This, then, is the crux of the problem in Colombia. 
The constitution cannot be blamed for the persecution 
that continues in the nation. Refusal of leaders and 
citizens to respect the intent of Article 53 can be 
blamed, however. 

Citizens who love freedom and protection for them- 
selves must also love freedom and protection for others. 
Only in showing respect for just laws do we establish a 
basis for true freedom. 

A law need not be written out in order to be re- 
spected. But written or unwritten, a law must be re- 
spected if it is to become meaningful. It is not enough 
for only rulers and magistrates to respect laws. Respect 
must come from the entire citizenry, and the measure 
of respect shown by rulers and magistrates will be in 
direct proportion to that shown by the citizenry from 
which rulers and magistrates spring. 

What is the problem that causes persecution in Co- 
lombia? The answer in simple terms is this: Individ- 
ual citizens of Colombia have failed to understand their 
responsibility to respect the provisions of their own 
constitution. - 

There is a lesson in this for the citizens of all nations 
that love freedom: A Jaw is no stronger than the respect 


people show for it! kkk 


FORMS NOTHING WHEN 
SUBSTANCE GONE 


To turn a republican government into the 
basest and most brutal despotism, it is not neces- 
sary to change its constitution, formally, or to 
abandon popular elections. It was centuries after 
Caesar when the absolute master of the Roman 
world pretended to rule by the authority of a 
Senate that actually trembled before him. Forms 
are nothing when substance is gone. 


—Henry George 
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The city of Barranquilla, Colombia. 


@ Have Colombian Protestants brought persecution upon themselves? 
@ What reason is offered by Catholic clerics for oppression of Protes- 


tants? 


@ Why are the religious liberty guarantees of the Colombian Consti- 


tution not honored? 


@ Are prospects favorable for future religious tolerance in Colombia? 


Dr. C. Stanley Lowell, associate director of POAU, recently in- 
vestigated the status of evangelical church groups in Colombia. His 


answers to these and other questions are based on 


personal observa- 


tion and interviews with prominent Catholic and Protestant leaders. 


1. What was the purpose of your visit to Co- 
lombia? 


A. My purpose was to study the problems the coun- 
try has been having in regard to religious freedom, and 
to strengthen and encourage the evangelical groups that 
have been suffering oppression. Also to make sugges- 
tions as to strategy they might pursue in improving 
their lot. 


2. How did you gain information on the reli- 
gious liberty situation there? 


A. I talked with many of the leaders of the Roman 
Catholic hierarchy in Colombia including the country’s 
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Primate, Archbishop Luis Concha Cérdoba. I also con- 
ferred with the best-known Protestant leaders of the 
country. I traveled extensively throughout the country, 
visiting the principal cities and also the rural areas 
where persecution has been most severe. 


3. According to reports from Colombia, Protes- 
tants have been killed because of their religious 
convictions. Is this true? 


A. Yes. According to the most recent statistics pub- 
lished by CEDEC, the Evangelical Confederation of 
Colombia, the number of martyrs stands at 116. The 
number of churches dynamited or burned stands at 66. 
More than 200 Protestant schools have been closed, as 


LIBERTY, 1961 



































well as a number of churches. I personally visited and 
photographed a number of the ruins of such churches. 

Though violence has somewhat abated at the present 
time, oné episode occurred while I was in the country. 
I was able to interview principals in an outbreak at La 
Plata in the Department of Huila. After incitement by 
the local priest a mob demolished the partially con- 
structed chapel of the Christian and Missionary Al- 
liance, and also ruined a tomato crop that belonged to 
this group. All building materials for the church were 
also destroyed. Despite strong representations and a 
completely cooperative attitude on the part of author- 
ities in Bogota, departmental officials have refused per- 
mission for construction to begin again “until the matter 
can be cleared with ecclesiastical authorities.” 


4. What are the reasons commonly given for 
the persecution of Protestants in Colombia? 


A. The reason offered by Catholic clerics for oppres- 
sion of Protestants in Colombia is “overaggressive- 
ness.” The Colombian hierarchy proceeds on the as- 
sumption that the country is 99 per cent Catholic; that 
these Catholics are ardent believers, and that they re- 
sent “proselytism.” The facts are, according to a recent 
admission by the bishops themselves when assembled 
in their annual conclave, that the number of active 
Catholics among the men in South America is about 
6 per cent and among the women 10 per cent. Most are 
simply without a vital religious faith of any kind 
and are groping. By fostering the “myth by monolith” 
the hierarchy is able to convince itself that it has, or 
ought to have, a religious monopoly. 

Another reason given for the persecution is that 
Protestants, like Communists, are a divisive influence. 
The argument is.that to be a good Colombian one must 
also be a Catholic, since the two are inseparable. The 
hierarchy carefully wraps about itself the mantle of 


Dr. C. Stanley Lowell 
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patriotism while it invariably links Protestants with 
Communists as undermining the nation. 


5. Did you find any situations where you felt 
the Protestants, by lack of wisdom, may have 
brought trouble on themselves? 


A. I cannot say that I personally encountered any 
such instances. Protestant leaders impressed me as being 
a devout and consecrated group. They do, to be sure, 
believe profoundly in what they are doing, and go about 
it with zeal and devotion. The archbishop primate and 
others among the clergy stated that Protestant mission- 
aries frequently attack the virgin Mary and were con- 
temptuous of the adoration paid her. I had no evidence 
of substance to these charges. 


6. What part do the Catholic clergy play in 
anti-Protestant violence? 


A. The Roman Catholic clergy in rural areas fre- 
quently play a key part in the anti-Protestant violence. 
They do so in an emotional reaction against what they 
regard as the Protestant invasion of their domain. The 
Catholic priest is usually the most important man in 
the rural village. His church dominates the architecture 
and his residence is by far the finest. He is partner with 
the civil official in maintaining law and order and he is 
the senior partner. If he decides to incite trouble for the 
Protestant group, the police are apt to look the other 
way. It is unthinkable that he should be made to answer 
to a civil court. In fact, canon law applies in Co- 
lombia, and under it no priest may be brought to trial 
for his offenses unless his bishop agrees. 


7. I understand you talked to Archbishop Con- 
cha Cordoba. What was his attitude toward the 
violence that has taken place? 


A. I had more than an hour of personal interview 
with Archbishop Luis Concha Cérdoba, the Primate of 
Colombia. I found him to be candid and forthright. His 
attitude was that the violence against Protestants was 


“f had ae than an hour of personal interview with Arch- 
bishop Luis Concha Cordoba, the Primate of Colombia. 
| found him to be candid and forthright. His attitude was 


that violence against Protestants was lamentable, but 
much of it inevitable as an emotional reaction of the peo- 


ple against outsiders. He did not deny that the clergy had 
been responsible in some instances.”—C. Stanley Lowell. 
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lamentable, but much of it inevitable as an emotional 
reaction of the people against outsiders. He did not at- 
tempt to deny that the clergy had been responsible in 
some instances. There was no doubt in my mind that 
the archbishop and other members of the hierarchy 
have been gravely embarrassed by the “bad publicity” 
the Colombian clergy have received as a result of anti- 
Protestant demonstrations. They candidly acknowl- 
edged this. 


8. What were the recommendations you made 
to the archbishop concerning anti-Protestant dem- 
onstrations and violence? 


A. I made three suggestions to him which I thought 
might reduce anti-Protestant violence: (1) That he as 
primate issue a formal statement in his name, express- 
ing solicitude and brotherly concern for the welfare of 
the Protestant Christians of Colombia, much like the 
statement he had made to me personally; (2) that 
clergy inciting to violence against Protestants be im- 
mediately disciplined and transferred; (3) that Catho- 
lic actionists who indulged in mob action against Prot- 
estants or their churches should be assessed fines to 
pay for the damage. 


9. What was the archbishop’s reaction? 


A. The archbishop said that discipline and transfer 
of clergy were not practical since they were short of 
priests and transfers were often out of the question. He 
said that he would not be adverse to issuing such a 
statement when the proper situation should arise. He 
had no comment on the third suggestion, but since I 
left the country I have noted that Catholic actionists 
who destroyed a Christian and Missionary Alliance 
church at La Plata were urged by the Colombian bishops 
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ALL PHOTOS COURTESY OF C. STANLEY LOWELL 


(1) Joseph K. Knapp, Foursquare Gospel missionary, is pastor of 
the Barrancabermeja church (2), which was closed for fifteen 
months. The church was permitted to reopen on condition doors 
are kept shut during services. The church school remains closed. 
(3) Remains of a Protestant chapel dynamited by a mob. (4) 
The Protestant chapel at Génova, Department of Caldas. A 
number of the mob who destroyed it were killed in the explosion. 
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Grim Statistics Upped Further 


I have just returned from Colombia, where I found that during 
the month of October (1960) alone, seven Seventh-day Adventists 
were killed because of their faith. This new wave of religious op- 
pression comes after a period of relative quiet. 

. The persecutions have cost much in lives and human misery. 
Up to 1960 thirty-three Seventh-day Adventist churches had been 
closed, nine members were killed, forty-nine wounded. Eighty-seven 
colporteurs and eighty-nine laymen had been imprisoned. Nearly 
250 members had been driven from their homes and were forced 
to seek refuge in new areas. 

Though the persecutions have cost much, they have not stopped 
the witness of Bible truth. They have advanced it. During the first 
nine months of 1960 more than 1,400 Colombians were baptized 
by Adventist ministers. Today, as in the days of the Inquisition, 
the blood of martyrs has been seed for a greater harvest of souls. 








Conference of 





W. B. OCHS, Vice-President, General 
Seventh-day 


Adventists 





to pay for the damage they had caused. Checking with 
the La Plata church recently, I was informed that no 
damages had actually been paid. 
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10. In an article on page 11 Mr. Hopp points 
out that the Constitution of Colombia guarantees 
certain religious freedoms. Why are these not hon- 
ored in Colombia? 


A. While it is true that the Colombian Constitution 
contains broad guarantees of religious freedom, these 
are obviated in effect by the 1953 Mission Territory 
Agreement incorporated in the Concordat. This agree- 
ment gives the Roman Church virtually a religious mo- 
nopoly in the “mission territory,” which includes about 
two thirds of the area of the country. There is a con- 
tradiction between Concordat and Constitution. In- 
cidentally, the Concordat was never ratified by the con- 


gress. 
11. Does the Concordat have legal status? 


A. A memorial signed by more than 16,000 Protes- 
tants asking for a resolution of the Constitution-Con- 
cordat dilemma has been duly presented to the con- 
gress. This was being circulated while I was in the 
country. It calls for a reassertion of the religious free- 
dom guarantees of the Constitution and their applica- 
tion to mission territory. 


12. What do you think the prospects are for 
future religious tolerance in Colombia? 


A. The trend in Colombia has become increasingly 
discouraging. Incidents of violence against Protestants 
are again on the rise. E/ Catolicismo, the principal 
Catholic publication, has been consistently ateacking 

Turn to page 33 
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greatest charter of freedom ever framed should be 

- “We, the people.” Freedom is born and nurtured 
and matured in the hearts of people. Although men may 
safeguard their dearly bought freedom by placing pre- 
cepts and principles in a constitution, unless the spirit 
of freedom lives, the constitution will in time be 
breached and broken and become a mere memento of 


T' IS highly significant that the first words in the 


that which can be won only by regeneration. 


THE PEOPLE” 


VARNER J. JOHNS a 
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Our peril is this: ; ’ 
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forgotten glory. The constitution is only as strong as 
the character of the men who guard it. 

In many ways our America of today is not the 
America of the year 1776. Changes have come, some 
slowly, almost imperceptibly, some so suddenly as to 
be almost cataclysmic—changes in our customs, in our 
economy, in our relationship to other nations, in our 
philosophy of government. Many of these changes were 
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DEVANEY 


inevitable in a nation growing toward maturity and in 
an age of unprecedented, unparalleled scientific in- 
vention. We would not if we could turn back the 
clock of time to the economy of ’76. 

But what of the change in us, in our thought pat- 
terns, our ideas, our ideologies, our standards of morality, 
our attitude toward the very principles that made our 
nation great? Has something strange and sinister hap- 
pened to the people of America? 

The answer would appear to be Yes. We are ex- 
periencing a “slow corrosion of luxury, the attrition of 
ease.” We have moved en masse, into the “gray zone,” 
with no clear-cut sense of the distinction between right 
and wrong, of the meaning of moral and spiritual values. 
We have scrapped the Ten Commandments. We are 
spiritual illiterates. 

Our peril is this: As realization comes that we must 
somehow retrieve our lost sense of spiritual values, we 
shall seek by legislation to regain that which can be 
won only by regeneration. More and more insistent has 
become the clamor for religious legislation. Some would 
place the name of Christ in the Constitution; some 
would send an ambassador to the Vatican, thus forming 
an alliance with the one who claims to be the spiritual 
and temporal head of all mankind; some seek govern- 
ment subsidies for church schools; some would make 
legal the teaching of religion in public schools; some 
church groups, with mounting labor-union support, are 
seeking stringent Sunday-rest laws. The line between 
church and state, so sharply drawn in our Bill of Rights, 
by “we, the people” of 1776, has been dimmed, greatly 
dimmed, in the thinking of “we, the people” of the 
twentieth century. 

Must we turn back the clock of time to state-enforced 
religion in an attempt to restore righteousness to those 
who have forgotten God? If so, we shall have repudi- 
ated the very principles that made America the land 
of the free. 


Not So “Merrie England” 


For a moment let us look upon the past—the year 
1648 in old England. “Merrie England” wasn’t so merry 
in those days of church-dictated, state-enforced religious 
laws. Our Anglo-Saxon ancestors would have righteous- 
ness in the realm even if they had to fine and imprison 
and put to death those intransigent souls who refused 
to be regimented into righteousness. In my possession 
is an original pamphlet that gives the penalties for 
breaking church-sponsored, state-legislated, police-en- 
forced religious laws. After reading this pamphlet 
printed in 1648 I can well understand why “we, the 
people” of 1776 placed the Bill of Rights in our Consti- 
tution. 

The pamphlet is headed An Ordinance of the Lords 
and Commons Assembled in Parliament for the Pun- 
ishing of Blasphemies and Heresies. It reads: 
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For the preventing of the growth and spreading of Heresie 
and Blasphemy, be it ordained by the Lords and Commons in 
this present Parliament assembled, That all such persons as 
shall from and after the date of this present Ordinance, will- 
ingly by Preaching, Teaching, Printing, or Writing, main- 
taine and publish that there is no God . . . or that the Father 
is not God, the Son is not God, or that the Holy Ghost is not 
God .. . or that the holy Scripture . . . is not the word of God, 
or that the bodies of men shall not rise againe after they are 
dead . . . shall be adjuged Felony .. . and in case of Indictment 
be found, and the Party upon his Tryall shall not abjure his 
said Errour . . . shall suffer the paines of death, as in case of 
felony without benefit of Clergie. But in case he shall recant 
. . . he shall nevertheless remain in prison untill he shall 
find two Sureties, being Subsidie men. . . . Be it further or- 
dained by the Authority aforesaid, That all and every person 
or persons [who] maintaine . . . the severall errours . . . 
that God may be worshipped in or by Pictures or 'mages, or 
that the soule of any man after death goeth neither to heaven 
or hell, but to Purgatory, or that the soule of man dyeth or 
sleepeth when the body is dead .. . or that the two Sacra- 
ments of Baptisme and the Lord’s Supper are not Ordinances 
commanded by the Word of God; or that the baptizing of 
infants is unlawfull . . . or that the observation of the Lord’s 
day as it is enjoyned by the Ordinances and Laws of this 
Realme, is not according, or is contrary to the word of God 
... [shall be put in} prison. 


“Finis” to Freedom 


At the close of this arresting document, in capital 
letters, is the word “FINIS.” It zs “Finis” as far as free- 
dom is concerned when such laws as these are passed. 
Coercion of any kind is a foe of freedom, but coercion 
in religion is to be more feared than in any other realm. 
The people of 1776 had in mind the struggle of the 
ages against religious tyranny when they wrote our Bill 
of Rights. Under the guise of religious advantage or 
social betterment shall we then scrap our Constitution? 
Remember this: Any religious law is an entering wedge 
to more drastic legislation! 

“We, the people” must not take the road that leads 
backward if we would save our Constitution—and our- 
selves. The remedy for social injustice, the panacea for 
moral weakness, is a rebirth of righteousness in the 
hearts of the people, a rebirth of the spirit of "76. Amer- 
ica will go down as did ancient Rome in irretrievable 
ruin unless righteousness is restored in our hearts and 
homes. 

God forbid, however, that we seek by legislation to 
restore that which can only come by individual repent- 
ance, regeneration, and reformation. The privilege of 
worshiping God according to the dictates of conscience, 
not according to the decrees of princes and prelates, 
the privilege of living in a society where men are free 
to speak, to write, to work, to worship, without restraint 
—all these guarantees of freedom are in our Constitu- 
tion. 

But if, indeed, the Constitution is only as strong 
as the character of the men who guard it, “we, the 
people” of the twentieth century must rewrite in our 
hearts the principles of the Bill of Rights. kkk 
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~WITH MALICE 


TOWARD 


NONE... 


JAMES JOINER 
Assistant Editor, These Times 


ASHINGTON, D.C., somber and drizzly 

: X / as the hour of noon arrived, was anxiously 
waiting for Abraham Lincoln’s second in- 
auguration. Great crowds of drenched—even bedrag- 
gled—men and women had streamed around the Capi- 
tol on this day of March 4, 1865—a day in which the 
mud of Washington “certainly excelled all the other 
varieties I have ever seen before or since,” as one spec- 
tator put it. 
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But the flabbiness of the mud was to stand in sharp 
contrast to the firmness of principle revealed later in 
the President’s speech. And this firmness of principle, 
seen in Lincoln’s bearing and appearance, gave a sense 
of security to a nation torn by the insecurity of civil 
war. 

The people had come to the capital on excursion 
trains, in stagecoaches and carryalls, and in farm wag- 
ons. They had jammed the hotels and boarding houses 
and outlying farms “until mattresses were stretched into 
the corridors of Willard’s Hotel, and the Baltimore and 
Ohio Railroad begged the people either to stay home or 
to stop off at the city of Baltimore before inauguration 
day,” And they were ieady to celebrate the inaugural. 

Preliminary speeches and ceremonies dragged on and 
on, but the tall, gaunt figure that sat in the middle of 
the front row waited patiently for his turn to speak. Fi- 
nally it came. A roar of applause shook the air as he ad- 
vanced from his seat; it was repeated again and again, 
finaily dying “far away on the outer fringe of the 
throng, like a sweeping wave upon the shore.” At that 
very moment the sun, which had been obscured all day, 
“burst forth in its unclouded meridian splendor, and 
flooded the spectacle with glory and with light.” 

No doubt many silently prayed that the darkness of 
civil war which had obscured the nation for the past 
four years would likewise be dissipated. 

As Abraham Lincoln spoke in a clear and audible 
voice to the hushed crowd, Robert E. Lee’s Army of 
Northern Virginia was battling to the death at Peters- 
burg against the stranglehold of U. S. Grant's greater 
numbers, and William Tecumseh Sherman was burn- 
ing his way across the Carolinas, on his way to unite 
with Grant. 

But back at the Capitol the president was saying: 
“With malice toward none, with charity for all, with 
firmness in the right as God gives us to see the right, 
let us finish the work we are in, to bind up the nation’s 
wounds, to care for him who shall have borne the 
battle, and for his widow and his orphans, to do all 
which may achieve and cherish a just and a lasting 
peace among ourselves and with all nations.” 
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There were occasional cheers and subdued hand 
clapping during the address. Reporters noticed many 
moist eyes as Lincoln concluded it with the paragraph 
just quoted; here and there tears ran down faces, un- 
ashamed. 

The clerk of the Supreme Court brought the Bible, 
and Chief Justice Salmon P. Chase administered the 
oath of office. Lincoln laid his right hand on an open 
page of the Book, repeated the oath of office after the 
Chief Justice, bent forward, kissed the Book, and rose 
again to his full height. 

Some took the speech as a howl for vengeance; how- 
ever, more accepted it as a benediction and a plea— 
with deep music. The press treated the speech in a more 
or less routine way, generally calling it “conciliatory” 
toward the South. Lord Charnwood said this of the 
address: “Probably no other speech of a modern states- 
man uses so unreservedly the language of intense reli- 
gious feeling.” 

Lincoln, although sometimes obscure in his views of 
theology, had a consciousness of God’s guidance. He 
made this statement as a candidate for President in 
1860: “If He [God] has a place and work for me, 
and I think He has, I believe I am ready. I am nothing, 
but truth is everything; I know I am right because I 
know that liberty is right, for Christ teaches it, and 
Christ is God. I have told them that a house divided 
against itself cannot stand, and Christ and reason say 
the same, and they will find it so.” 


He knew the value of prayer and Bible reading. It is 
said that Lincoln went to his knees in prayer “because 
I had no other place to go.” Only a few months before 
he died he said, “I am profitably engaged in reading the 
Bible. Take all of this Book upon reason that you can, 
and the balance upon faith, and you will live and die a 
better man.” 

In his second inaugural address Lincoln applied the 
principles of Christianity in a very marked manner. It 
must be remembered that at this time bitter hatreds 
and sect‘onal prejudices were making moderation an 
almost unknown word. Only three years later the radi- 
cal leaders in Congress came within one vote of throw- 
ing President Andrew Johnson out of office, mainly be- 
cause he was determined to carry out Lincoln’s policies 
of reconciliation with the South. These radicals wanted 
to administer the downtrodden Southern States as con- 
quered provinces that had forfeited their rights under 
the Constitution. 

Yet Lincoln asked for “malice toward none” and 
“charity for all.” The man who issued the proclama- 
tion that freed the Southern slaves likewise advocated a 
“just and a lasting peace” that would show charity to 
those who fought against the Union. His aim was “to 
bind up the nation’s wounds.” 

But greatest of all, and in keeping with the greatness 
of his character, Lincoln pledged to strive “with firm- 
ness in the right as God gives us to see the right.” 
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“WREN'’S EGGS" DUMPED ONTO CITY 


COUNCIL'S LAP; TROUBLES NOT 
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THE suit ese own of Whiten, in norm 
- Ireland, isn’t so. quiet any more. And all because 
. a local. evangelist painted Biblical texts on the 
Wren’s Eggs rocks at the mouth of nearby Belfast Lough. 
The slogans were first removed by order of the town 
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beach anda violation of the town. bylaws. When 
friends of the evangelist protested, the Wren's, Eggs 
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favor. Finding this unpalatable, James Kernaghan, the 
council’s vice-chairman and a local butcher, solicited 
help and repainted the slogans. They were just as 
promptly painted over by an unnamed volunteer. 
Egged on by friends who flocked to the evangelist’s 
defense, Mr. Kernaghan then challenged the council's 
jurisdiction over the rocks. The council sat tight until a 
letter from the Crown Estate Commissioners in White- 
firmed that the foreshore on which the rocks 
lay ormed part of the Crown lands. “A principle is at 
‘seake.” Mr. Kernaghan said, as he prepared to make an- 
other attempt to dislodge the council from their roost. 













BLUE-LAW BATTLE 





chester between supporters of Britain’s Sunday 
laws and forces that are determined to sweep 
them away. 

The trouble began when Reg Harris, former world 
cycling champion, allowed his Fallowfield Stadium to 
be used for a television all-star charity football match 
to aid spastics. The stars gave their services freely, but 
the fact that an admission charge was made constituted 
an offense under the 1780 Act. 

The local representative of the Lord’s Day Observ- 
ance Society drew the attention of the police before- 
hand to the illegality of the event. When no notice was 
taken of his protest, he acted according to the provision 
of the Act after the match and compelled prosecution. 
As a consequence the promoter was fined $56 for ad- 
vertising the match and using the stadium, and the 
stadium company had to pay $14 for providing the 
grounds. 

Interviewed on the outcome of the case, Pat Sher- 
lock, manager of the star team that plays entirely for 
charity, said, “We intend to ignore the Lord’s Day Ob- 
servance Society as usual. They have been after us be- 
fore, but Manchester is the first place where their com- 
plaint has been acted upon.” 

He added that they would be playing in another 
town next Sunday and that the practice of making a 
charge at the gate would have to continue, as it was 
not possible to sell sufficient tickets beforehand. 

Said H. J. W. Legerton, secretary of the Lord’s Day 
Observance Society, “Mr. Sherlock’s behaviour is un- 
British and lawless. I can promise him more trouble.” 

The present Conservative government has promised 
a serious study of the ancient laws on Sunday observ- 
ance, and this much-publicized clash in Manchester is 
likely to spur them. to bring the issue before Parliament 
at the earliest possible date. It is, in fact, reported that 
a question on the matter is soon to be asked in the 
House. 

In anticipation of a major revision of the old laws, 
which go back to 1625, the churches as well as com- 
mercial interests have begun to think out the position 
they should take. Recent utterances, however, reveal 
that at this critical juncture they are deeply divided. 


. HEAD-ON collision recently occurred in Man- 
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Puritan elements, represented by such organizations 
as the Lord’s Day Observance Society, are proclaiming 
their intention of insisting on a Sunday Sabbath on 
the basis of the fourth commandment of the Deca- 
logue. A spokesman recently asserted that they were 
united in the “desire and determination to set forward 
the defence of Sunday, ordained by God for the well- 
being of His people.” 

Other spokesmen for the churches, however, no 
longer believe that such a stand can be justified, either 
Biblically or historically. 

In an important article in the Methodist Recorder, 
entitled “Sabbath or Sunday?” Prof. E. S. Waterhouse 
points out that Sunday is not and never has been the 
Sabbath, and that in consequence the argument from 
the Decalogue is irrelevant. 

Sunday, he asserts, was introduced into the church 
in the early centuries as “the day of Resurrection” and 
he quotes Justin Martyr as evidence for religious serv- 
ices on that day at least as early as A.D. 150. “Yet,” 
he adds, “it was not,” in its beginnings, “a rest day.” 

“The principle of a rest day,” he goes on to say, 
“was introduced rather cautiously by Constantine’s edict 
of A.D. 321: ‘Let all judges, inhabitants of cities, and 
artificers rest on the venerable day of the sun.’” But 
even in this decree there was no hint of a Sunday Sab- 
bath. Actually, there was no specific reference to Chris- 
tianity, and a definite exemption was given to farmers 
“lest they should lose the benefits which divine bounty 
bestows on us.” : 

As time went on, declares Dr. Waterhouse, Sunday 
became more and more a sacred day, “but it was still 
Sunday rather than Sabbath.” Not until the Reforma- 
tion, and then chiefly by the Puritan stream, did Sun- 
day come to be identified with the Sabbath of the Old 
Testament. Since then, for lack of more careful exam- 
ination, this view has “continued as the orthodox view 
of the matter among Protestants until the dawn of the 
present century.” 

The reason for this lack of critical study of the Sab- 
bath-Sunday question, he contends, was because until a 
few decades ago “there were few opportunities for do- 
ing anything on a Sunday save going to church or stay- 
ing at home. The church was the only social center, 
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and its services the only occupation active on a Sunday. 
Thousands went to church for no better reason than 
this.” And so the theology of Sunday has never been a 
pressing issue. Now, however, the situation is different. 
“Scores of possible ways of employing Sunday compete 
with one another.” Because of this “the church will 
soon have to state its attitude to the question of the 
modern Sunday,” and it must therefore be clear as to 
the case which it advances in support of it. 

In his view, “To seek to hold onto a Sabbatarian Sun- 
day is vain... . We cannot quote the New Testament 
or the Early Church in its support.” Consequently the 
church is not justified any longer in pleading for Sun- 
day legislation on such grounds. 

Moreover, as a Free Churchman, he argues that the 
church has no right or justification for imposing reli- 
gious practices upon those who do not wish to observe 
them. On two counts, therefore, he considers the Puri- 
tan approach to be invalid. 

“The root of the matter lies here,” he concludes. 
“Sunday observance as far as the individual is con- 
cerned is a matter of his own conscience. . . . The basis 
of the attitude one hopes the church will take if the 
Sunday question comes before Parliament, is that the 
individual’s own conscience must guide him in what he 
does on that day.” And “any attempt to impose one’s 
conscience upon others by legislation” would be “dis- 
astrous,” 

All that a person who desires to observe Sunday as a 
religious day can rightly do, Dr. Waterhouse contends, 
is to demand that “one man’s liberty does not restrict 
another's Sunday.” In other words, the relaxing or abo- 
lition of Sunday laws must not interfere with the reli- 
gious observance of Sunday by those who still wish to 
keep it, as for example by compulsory Sunday employ- 
ment. 
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With all this we are in agreement. Indeed, we feel 
that it is all to the good that after literally centuries of 
legislative propagation of the Sunday-Sabbath fallacy, 
the Christian church is at last getting its facts straight. 

What we would like, however, is to see these honest 
churchmen go a step further and ask themselves a sup- 
plementary question: If so many Christians have been 
so wrong in seeking to invest Sunday with Sabbath 
authority, have they also been wrong in taking Sabbath 
authority away from the day to which it properly be- 
longs? In other words, Was it ever the intention of 
Christ or the disciples to replace the. Sabbath of the 
fourth commandment by Sunday in the Christian dis- 
pensation? 

If they will approach this vital issue with the same 
open minds with which they have elucidated the Sun- 
day-Sabbath problem, they will find, as this journal has 
so often pointed out, that the introduction of Sunday 
observance in the first place was an act not merely with- 
out divine authority but contrary to a continuing divine 
command. There is, in fact, no evidence in the Scrip- 
tures that the Sabbath commandment was ever abro- 
gated by Christ, and there is ample evidence in the Acts 
of the Apostles and in church history that the seventh- 
day Sabbath continued to be observed by the church, 
both Jew and Gentile, for centuries, until so-called | 
Judaizing was made a punishable offense by the domi- 
nant Roman Church. | 

The reason, therefore, for the weak position of the | 
majority of the churches, in the face of the advancing 
tide of secularism, is that they are trying to justify a day | 
for which there is no divine sanction, while neglecting | 
the only day concerning which God has said, “Remem- 
ber the sabbath day, to keep it holy.” kek } 
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SUNDAY OBSERVANCE 


and Christians 


Is First-Century Sunday Observance Supported by The Didache, 
Pliny the Younger’s Letters, and The Epistle of Barnabas? 


ROBERT LEO ODOM 
Research Consultant 


PART II 


[A letter from a clergyman has challenged Dr. Leo 
Pfeffer’s assertion that the earliest recognition of 
Sunday by Christians is recorded by Justin Martyr. 
In the January-February Liberty, Research Consultant 
Robert Leo Odom considered the Biblical evidence 
cited in the letter. The writer continued, “In sup-[sic] 
Apostolic times, I suggest he read the Didache, Pliny’s 
letter, and the Epistle of St. Barnabas. By Justin 
Martyr’s time Sunday is the established day of Chris- 
tian worship, A.D. 140. . . .” Mr. Odom now con- 
siders these “evidences” for Sundaykeeping in the 
early Christian church.—ED.] 


Pliny the Second 


LINY THE SECOND was the Roman governor 
P: Bithynia in Asia Minor during the reign of 
Trajan (A.D. 98-118). The date of his two-year 
governorship has been variously fixed by historians as 
sometime between A.D. 109 and 113, as can be seen in 
standard reference books. In one of his letters to the 
emperor, Pliny reported that some Christians under his 
jurisdiction had been arraigned before his court, upon 
accusation by their pagan persecutors, and that he 
wished the emperor's counsel as to how he should handle 
cases of this sort. He wrote that when he examined 
them, “they affirmed, however, the whole of their guilt, 
or their error, was, that they were in the habit of meet- 
ing on a certain fixed day before it was light, when they 
sang ...a hymn to Christ, as toa god... ; after which it 
was their custom to separate, and then reassemble to 
partake of food ... of an ordinary and innocent kind.” 
—Letters, Book 10, letter 96. 
The governor simply states that those Christians met 
“on a certain fixed day” (stato die), without mentioning 
what day of the week it was. Various religious writers 


“The earliest recognition of Sunday by Christians is recorded by Justin 
Martyr, who reported that in the second century Christians in Rome gathered 
on that day to hear readings from Scriptures, participate in common prayer, 
and dine together, in the manner in which the Jews celebrated the Biblical 
Sabbath.”"—Dr. LEO PFEFFER, “‘S y Laws—an Unconstitutional Exercise 
of Police Power,’ Liberty, May-June, 1960, p. 16. 
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of the past have zealously referred to Pliny’s statement 
as proof that Christians were observing Sunday during 
the reign of Trajan. In doing so, they simply read into 
Pliny’s letter what is not there. 


The Didache 


The Didache, or so-called Teaching of the Twelve 
Apostles, was found in manuscript form in the Jeru- 
salem Monastery of the Holy Sepulchre in Constanti- 
nople in 1875, and was published in print by Metro- 
politan Archbishop Bryennios in 1883. Both the name 
of the author of the treatise and the date of its original 
composition are unknown. A notation near the middle 
of the left-hand page of the last leaf of the manuscript 
indicates that it was penned by a copyist—one “Leon, 
notary and sinner’—on Tuesday, June 11, 1056. The 
work is not only anonymous but also claims no apos- 
tolic authority whatever for its teachings. An unknown 
somebody, supposing that it embodied teachings handed 
down from the apostles, called it “The Teaching of the 
Twelve Apostles,” and the appellation stuck, though it 
does not specifically mention the apostles. 

Clement of Alexandria, who died early in the third 
century, quotes a very brief statement that appears in 
The Didache, without mentioning the document by 
name (see his Miscellanies, Book 1, chap. 20). On this 
very tenuous thread of evidence hangs the claim that 
the treatise was originally written in the second century. 
It is obvious from an examination of the document that 
it is centuries old, but how old is a matter of un- 
certainty. 

One passage in the English translation of The Did- 
ache reads: “And on the Lord’s day of the Lord come 
together, and break bread, and give thanks, having be- 
fore confessed your transgressions, that your sacrifice 
may be pure.”—Chapter 14, verse 1. 

The expression “the Lord’s day of the Lord” strikes 
the observant reader immediately as an uncommon one. 
The reason is twofold: (1) a defective Greek text and 
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(2) patchwork by the English translators. The wording 
in the Greek is “Kata kuriakén de kuriou sunaxthentes 
klasate arton,” et cetera. That is, literally: “And accord- 
ing to the Lord’s of the Lord assembling (yourselves) 
together, break ye bread,” et cetera. No such word as 
“day” (hémera) appears in the Greek text. The trans- 
lators, supposing that it was speaking of Sunday ob- 
servance, interpolated the word “day” into the text in 
rendering it into English. The missing word could as 
appropriately have been “commandment” (entolé) in 
the original text, so that it would read: “According to 
the Lord’s commandment of the Lord come together,” 
et cetera. In the light of the facts of the case, such a 
rendering has as much guesswork validity as does the 
other one. This example of tampering is another exam- 
ple of past scholarly guesswork, a practice which has 
made a re-examination of the extant source material re- 
lating to the early history of Sunday observance by 
Christians a matter of great importance and urgent 
necessity. 


The Epistle of Barnabas 


Speaking of the treatise currently circulated as The 
Epistle of Barnabas, “Scarcely any scholars now ascribe 
it to the illustrious friend and companion of St. Paul.” — 
The Ante-Nicene Fathers, vol. 1, p. 134. Furthermore, 
the reader is led to wonder whether a work 
so decidedly opposed to all respect for Judaism—the numer- 
ous incccuracies which it contains with respect to Mosaic 
enactments and observances—the absurd and trifling inter- 
pretations of Scripture which it suggests—and the many 
silly vaunts of superior knowledge in which its writer in- 
dulges—can possibly comport with its ascription to the fel- 
low-labourer of St. Paul. When it is remembered that 
no one ascribes the Epistle to the apostolic Barnabas till 
the times of Clement of Alexandria, and that it is ranked by 
Eusebius among the “spurious” writings, which, however 
much known and:read in the Church, were never regarded as 
authoritative, little doubt can remain that the external evi- 
dence is of itself weak, and should not make us hesitate for 
a moment in refusing to ascribe this writing to Barnabas the 
Apostle.-—Ibid. 

The~Barnabas who was Paul’s companion was a Le- 
vite (Acts 4:36), a member of the tribe especially de- 
voted to service in the Temple at Jerusalem, and a man 
well versed in the Scriptures. However, the author of the 
so-called Epistle of Barnabas attempts to show in chap- 
ter 9 that by means of the number 318 in Genesis 14:14, 
Moses set forth numerically a prophecy specifically con- 
cerning Christ and the cross on which He was crucified. 
He does this by argument based on the numerical value 
of each of the letters that form the number 318 m 
Greek. He seems to have been unaware of the fact that 
Genesis was written by Moses in another language— 
Hebrew—and with letters quite different in signifi- 
cance. He speaks of Moses as commanding, “ “Thou 
shalt not eat the hyena.’ He means, “Thou shalt not be 
an adulterer, nor a corrupter, nor be like to them that 
are such.’ Wherefore? Because that animal annually 
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changes its sex, and is at one time male, and at another 
female.” —Chapter 10. 

Regarding the seven days of Creation week as typi- 
cal, each representing a millennium, he says that after 
7,000 years the Lord will purify the earth and begin 
the eighth millennium by making all things new, i.e., 
God will “make a beginning of the eighth day, that is a 
beginning of another world. Wherefore, also, we keep 
the eighth day with joyfulness, the day also on which 
Jesus rose again from the dead.”—Chapter 15. 


The real author of the so-called Epistle of Barna- 
bas is unknown, as also is the date of its original com- 
position. “The whole Greek text is now happily recov- 
ered, though it is in many places very corrupt.”—The 
Ante-Nicene Fathers, vol. 1, p. 135. Internal evidence 
points to Alexandria as the place of its origin, and 
Clement of Alexandria, who died early in the third 
century, ‘is the first writer known to have referred to it 
(see his Miscellanies, Book 2, chaps. 6, 7). This means 
that the document probably was composed in the second 
century, but fixing of the exact date of composition is a 
matter of guesswork. 

Modern attempts to date this Epistle are based on two 
passages: (1) ch. 4: “Ten kings shall reign upon earth, and 
after them shall arise a little king who shall bring low three 
of the kings under one.” No satisfactory enumeration of the 
Caesars can fix this date, which Weizsacker places between 
A.D. 70-79, Hilgenfeld A.D. 96-98, and Volkmar A.D. 119- 
132. (2) The interpretation given to Isaiah xlix. 17 in ch. 
16, that the destrayers of the Temple should rebuild it, 
which things, says the Epistle, is now “coming to pass.” This 
is thought to be an allusion to a supposed design of Hadrian 
to rebuild the Temple—F. J. FOAKES-JACKSON, The His- 
tory of the Christian Church From the Earliest Times to 
A.D. 461, p. 97. 

The whole tenor of the treatise is gnostic, and its 
method of interpreting the Bible is truly gnostic. Inas- 
much as Clement of Alexandria was acquainted with it 
at the close of the second century, it appears most 
probable that The Epistle of Barnabas was produced 
about the middle of the second century or thereafter, 
when numerous gnostic sects were flourishing. Its au- 
thor speaks only for himself and those of this faith, for 
it is obvious from the teachings it presents that it does 
not represent orthodox Christianity. 


Justin Martyr 


Justin Martyr, a Greek-speaking native of Neapolis 
(the modern Nablus) of Samaria, had been reared a 
heathen. He was well educated and was successively an 
adherent of the Stoic, the Peripatetic, the Pythagorean, 
and the Platonist systems of philosophy. (See his Dia- 
logue With Trypho, chapter 1.) After his conversion to 
Christianity he settled in the city of Rome and taught 
Christianity there by philosophical methods, continuing 
to wear his peculiar philosopher’s garb while doing so. 

His First Apology, addressed to the Emperor An- 
toninus Pius and his son, was composed after the middle 
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of the second century, for in it he mentions that “Christ 
was born one hundred and fifty years ago.”—Chapter 
46. He died a martyr about the year 165. 

In his First Apology, penned in defense of the perse- 
cuted Christians of Rome and the surrounding cities 
and rural communities, Justin informed the emperor 
that he and the other Christians with whom he fel- 
lowshiped assembied “on the day called Sunday,” and 
after a discourse based on the Scriptures, they partook 
of “bread and wine and water.” He said: “Sunday is the 
day on which we all hold our common assembly, be- 
cause it is the first day on which God, having wrought a 
change in the darkness and matter, made the world; 
and Jesus Christ our Saviour on the same day rose from 
the dead.”—-Chapter 67. 

As Dr. Pfeffer maintained, this is the first authentic 
record of Sunday observance by Christians, although 
the day at this early date was called “Sunday” and not 
“the Lord’s day.” In his, Dialogue With Trypho Justin 
says of Sunday: 

The command of circumcision, again bidding [them] always 
circumcise the children on the eighth day, was a type of the 
true circumcision, by which we are circumcised from deceit 
and iniquity through Him who rose from the dead on the 
first day after the Sabbath, [namely through} our Lord 
Jesus Christ. For the first day after the Sabbath, remaining 
the first of all the days, is called, however, the eighth, accord- 
ing to the number of all the days of the cycle, and [yet] re- 
mains the first—Chapter 41. 


Justin Martyr did not correctly represent the teach- 
ings of New Testament Christianity. In explaining how 
devils originated, he says: “But the angels transgressed 
this {divine} appointment, and were captivated by love 
of women, and begat children who are those that are 
called demons.”—Second Apology, chap. 5. He speaks 
also of “the sun and moon, which, it is written, God has 
given to the nations to worship as gods.”—Dialogue 
With Trypho, chap. 55. These and other strange 
teachings set forth by Sundaykeeping Justin Martyr il- 
lustrate the present-day need for a return to the Scrip- 
tures as the true rule of faith for Christians. The incon- 
sistency of modern Christianity in this matter has been 
emphasized by many scholarly students of church his- 
tory in various sectors of Christendom. Here are state- 
ments from a few of them: 

Dr. Peter Heylin, the learned historian of the Church 
of England, has said: “Take which you will, either the 
Fathers, or the Moderns, and we shall finde no Lords 
Day instituted by any Apostolicall Mandate; no Sab- 
bath set on foote by them upon the first day of the 
weeke.”—History of the Sabbath, part 2, chap. 1, p. 28. 

One of the most widely circulated Roman Catholic 
books in the English language is The Faith of Our 
Fathers, by James Cardinal Gibbons, which has been is- 
sued in more than one hundred editions. In that work 
he has challenged non-Catholics thus: 


Not to mention other examples, is not every Christian obliged 
to sanctify Sunday, and to abstain on that day from unneces- 
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sary servile work? Is not the observance of this law among 
the most prominent of our sacred duties? But you may read 
the Bible from Genesis to Revelation, and you will not find 
a single line authorizing the sanctification of Sunday. The 
Scriptures enforce the religious observance of Saturday, a 
day which we never sanctify—Chapter 8, p. 111. 


W. O. Carver, professor of comparative religion and 
missions at the Southern Baptist Theological Seminary 
in Louisville, Kentucky, speaking for millions of Bap- 
tists of the United States concerning Sunday as the 
Lord’s day, says: 

There are in the New Testament no commands, no pre- 
scriptions, no rules, no liturgies applying to the observance 
of the Lord’s day—Szabbath Observance, p. 52 (Broadman 
Press, Nashville, Tenn., 1947). 


Again: 

The New Testament Scriptures dealing with this subject are 
not numerous, they contain no explicit command, they give no 
regulating rules.—Ibid., p. 57. 


Millions of Methodists, in their study of Sunday ob- 
servance in their Sunday school lessons, have been told 
concerning Sundaykeeping: 

There is no definite command for this commemoration in 
the New Testament, and we do not know just when or 
where it began—The Sunday School Magazine, Match, 
1929, p. 166 (Methodist Publishing House, Nashville, 
Tenn.). 

Again: 

This new day was not the successor of the Sabbath; on the 
contrary, it was sharply distinguished from it. The chief 
characteristic of its observance was the assembling of the 
believers for edification and worship, and there was no pro- 
hibition of work connected with it. There were, indeed, im- 
plications of rest in the very nature of the Lord’s day: in its 
distinction from other (common) days; in its joyous nature, 
merging into a holiday; in its common meeting of believers, 
which both set off the day from other days and demanded 
some cessation of labor on the part of those who thus as- 
sembled. But these implications were not formulated into 
tules or laws; specifically, they were not grounded upon or 
enforced by any appeal to the fourth commandment. 

In the fourth century laws began to appear concerning 
working on the Lord’s day: but the day was still not con- 
fused with the Sabbath, and the fourth commandment was 
not yet cited as its basis. The increasing limitations upon 
working on that day were statutory formulation of its intrin- 
sic implications, and down to the end of the fifth century 
“the Lord’s day is not transformed into anything like the 
Sabbath as the Jews had it” (Bampton Lectures, 1860): 
and it is not until the twelfth century that we find our 
phrase “the Christian Sabbath.” By that time the Lord’s day 
has taken on the characteristics of the Jewish Sabbath, is 
grounded on the fourth commandment; and thus the distinc- 
tive day of primitive Christianity is finally transformed into 
the older day, for most, at least, of Protestant believers — 
Ibid 

In The Evening Star, a leading daily newspaper of 
Washington, D.C., of May 21, 1960, Dr. Carlyle 
Adams in his weekly column “Our Religions” said in 
answer to a request for the Biblical authority upon 
which the observance of Sunday as day of worship is 
based: “This practice of many Christians is not based 
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upon biblical authority. Very early in its history the 
Christian church began the practice of celebrating its 
belief in the resurrection of Jesus Christ on the first 
day of the week.”—Page A-8, col. 2. 

It was’ not until the year 321 that Constantine I is- 
sued the first civil Sunday law. The law required men to 
cease from labor on Sunday in cities and towns, though 
it did permit people living in rural areas to work at their 
agricultural pursuits on that day. This same Roman 
emperor subsequently issued five other edicts concern- 
ing Sunday observance. These imperial decrees consti- 
tute legal precedents for modern legislation by civil 
governments on the subject. 

The contention of LIBERTY magazine is that people 
should be left entirely free in so far as the state is con- 
cerned to choose their day of rest and worship, and that 
men in political offes have no moral right to use the 
coercion of civil powet to compel the citizens of the 
country to observe Sunday under duress of fines and 
imprisonment. Sunday observance is not a Christian in- 
stitution of New Testament times, and it is not re- 
quired by any law found in the Bible. It is an ecclesiasti- 
cal festival instirated by men in the second century, and 
this observance, thougn limited to a few areas of Chris- 
tendom in the beginning, gradually grew in popularity 
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during the Dark Ages when the nations lived largely 
under a union of church and state. 

There are many law-abiding and God-fearing citizens 
—orthodox Jews as well as Sabbathkeeping Christians 
(such as Seventh Day Baptists, Seventh-day Adventists, 
and various other Christian groups) who observe the 
seventh day of the week as their day of rest and wor- 
ship. It is grossly unjust to compel them against their 
religious scruples to keep Sunday, and to deprive them 
of one sixth of their weekly income after they have 
conscientiously observed the seventh-day Sabbath by 
sacred rest and worship. Unjust as Sunday laws are, in 
that they are religious legislation designed to force men 
to keep a day which historically is a religious and not a 
civil festival, they are still more unjust when they allow 
no exemption whatever for those citizens who observe 
another day cf the week for religious purpose. Dr. Leo 
Pfeffer contends courageously for the civic rights of 
these religious minorities, as does also LIBERTY maga- 
zine, without ever denying Sundaykeepers their right 
to keep the day of their choice. The observance of the 
golden rule is fundamental in the religion of Christ 
(Matt. 7:12; Luke 6:31) and people who profess to be 
His followers should be the first to teach and practice it. 
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Fealation of Feeligion to 
PUBLIC EDUCATION 


A Study Document 
Part IV, Conclusion 


[In this final installment of the Study Document 
on the Relation of Religion to Public Education, fur- 
ther application is made of general principles to 
specific problems, and a three-point conclusion is 
reached. Specific problems considered in the last 
installment included auxiliary services of the state, 
federal guidance testing services, use of public school 
facilities by church groups, use of church facilities by 
the public schools, released time and dismissed time, 
how to treat religion in public schools, conflicts of 
conscience and public education. Under 5a the Docu- 
ment now treats religious observances, worship, and 
clubs.—ED.] 


5. Religious Observances, Worship, Clubs 


a. Religious Observances in the School. The First 
Amendment to the Constitution says that “the Congress 
shall make no law respecting an establishment of re- 
ligion, nor prohibiting the free exercise thereof. . . .” 
The public school is not designed to be a church. The 
power of the state should not be used to compel any 
person to attend a service of worship, nor to prohibit 
such attendance. 

Situations in schools vary greatly. Some religious ob- 
servances such as moments of silent prayer, a common 
prayer, the reading of Scripture, and similar basic re- 
ligious statements or recognitions, are practiced in many 
communities. Seasonal religious music and recognition 
are also common in many communities. There should 
be no laws requiring such practices. Within legal limits 
and community custom, participation in such practices 
is appropriate when they are natural rather than strained 
expression; no person should be compelled to participate, 
nor should special sectarian advantage be intended for 
any institution or group. Christians should be especially 
sensitive to the fact that children are not noted for their 
non-conformity, and that so-called voluntary exemption 
does not overcome the compulsion exerted by majority 
behavior. 

Religious customs which call for grace at meals should 
be honored. When the school is responsible (in loco 
parentis) for the time, safety, and activities of the stu- 
dent, occasions such as school camps, band and athletic 
trips, and the like, the school should encourage and 
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give opportunity to the student to observe his own 
religious practices. 

Public graduation exercises should be held in public 
buildings. It is appropriate that a prayer be made in- 
voking the blessings of Almighty God upon the people 
and their institutions. The prayer is best expressed in 
terms most meaningful for the religious affiliations rep- 
resented in the particular audience, but each person tak- 
ing his turn in leading public prayer should be free to 
speak from his own tradition. The public school may 
follow the pattern of the Congress and the inauguration 
of the President of the United States. 

If a baccalaureate exercise with definitely religious 
content is desired by a community, attendance should be 
voluntary, bearing in mind again the pressures upon the 
student toward conformity. Each church in the com- 
munity may wish to conduct religious exercises honoring 
its own graduates, or join with other churches in similar 
exercises. 

b. Excused Absences for Religious Observances and 
Holidays. Parents on occasion seek to have their chil- 
dren excused for special religious rites, holy days, con- 
ferences, and retreats. Such requests are made as a right 
of thé parent who is responsible for the religious in- 
struction of the child. Where the right is in question, or 
abuses appear to handicap the work of the public 
school, rules or regulations should arrange hours for 
such events which do not conflict unduly with public 
school schedules and policy. Schools have a right to 
expect coordination among churches for such requests, 
and the school should generally be protected against 
unilateral congregational demands for anything more 
than a single special occasion during a school year. 
School authorities should also be considerate as to sched- 
uling tests and compulsory work at these times. Advance 
conferences between public school and church authori- 
ties should lead to better understanding and unity of 
action. 

c. Religious Holidays During Public School Terms. 
Proposals for Saturday classes as a means of making up 
time lost because of storm or other emergency should 
include consideration for children of faiths holding Sat- 
urday a religious holiday, and such as often use Saturday 
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for religious instruction preparatory to confirmation. 
Like consideration should be given to religious holidays 
of the patrons of the school in arranging dates for im- 
portant events of the school year, such as the opening 
of school terms, and scheduling major tests. 

d. Extracurricular Clubs. Clubs with character-edu- 
cation purposes should be expected to fulfill the same 
requirements as other clubs with academic or leisure-time 
purpose. They may be organized by school students, meet 
on schoolgrounds, and be assisted by faculty leadership 
voluntarily offered. The public school is not the arena 
for evangelistic or proselyting endeavor and such activi- 
ties must not be engaged in on school premises with 
school support. 

6. Financial Support of Church-related Edu- 
cation 

a. Scholarships. Proposals come from some quarters 
for tuition scholarships from tax funds for elementary 
and secondary school pupils in church-related schools. 
Elementary and secondary education is generally com- 
pulsory for all educable children in order to provide for 
the transmission of our cultural heritage as necessary 
preparation of each student for life in a democratic 
society. It provides the basic tools for learning and con- 
tinued education. Since elementary and secondary edu- 
cation is essentially free and available to all through 
public schools there is no sound basis for scholarships 
at this level. 

b. Loan Funds for Educational Buildings. At the 
higher education level, church-related institutions bor- 
row substantial funds from the federal government 
to build dormitories and other self-liquidating facilities. 
Since provision is made through taxation for public 
school buildings for all children, government loans 
should not be extended to non-public elementary and 
secondary schools. 

7. Outreach Efforts of the Churches 

a. Religious Census. It is desirable, if state laws do 
not prohibit, that the public schools make .note of the 
religious affiliation of its pupils in the process of en- 
rollment, in order that pupils may be dealt with help- 
fully in connection with leaves of absence for religious 
holidays, or similar matters of religious understanding, 
or in discipline, counselling, or first aid. When questions 
are asked for such record of religious affiliation by the 
school administration, response should be optional. No 
person should be required to answer against his con- 
science, and report of non-affiliation is to be received 
on a par with report of active affiliation. It seems inappro- 
priate, however, for churches to take a religious census 
on public school property, or to request the public school 
organization to do so, nor should they seek use of con- 
fidential data in public school files on such matters. 

b. Religious Literature. Public school personnel 
should not aid nor permit the distribution of religious 
literature upon public school property for the advantage 
of any sect or denomination. No child should be re- 
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quired to receive or to use religious literature against 
his conscience. : 

Sectarian literature is out of place in the public school, 
except for purposes of general education. At the high 
school level, there may be a valid use of literature con- 
taining sectarian points of view for purposes of general 
education, comparable to factual study of platforms of 
political parties, when such study is integral to a regu- 
lar school subject. It appears desirable that school policy 
make possible such use of sectarian literature for pur- 
poses of understanding, and not for propaganda or 
indoctrination. Such material should be relevant to the 
school subject under study, and all relevant viewpoints 
should be available. The high school student has a right 
to free search for truth within limits of his maturity 
level and the purposes of general education. 

c. Distribution of Bibles. The Supreme Court of the 
United States has ruled that the distribution of a 
single translation of the Bible to children in the public 
schools is an “establishment of religion” prohibited by 
law. Full compliance with ruling court decisions is ad- 
vised. Effective ways of distributing the Bible are to be 
found through church, home, and the other agencies. 

8. The Standing of Leaders in Church and 
School 

a. Clergy in the Schools. The participation of clergy- 
men in the life and work of the school deserves special 
mention. They are called in most frequently for one of 
several purposes: 

(1.) They may participate with others as community 
leaders concerned for the general social well-being of 
the community. Their ‘function, in such instances, is 
not a narrowly clerical role, but one of responsible citi- 
zenship. Thus clergymen appear in a “career day” pro- 
gram on the same basis with representatives of other 
professions and trades. 

(2.) They may participate in religious observances 
for school assemblies or public gatherings held under 
school auspices. The invocation of the blessing of God 
upon the life of the school seems entirely appropri- 
ate. Prudence will indicate that the school will be sensi- 
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tive to the variety of religious convictions represented 
in the gathering and will choose representative leader- 
ship in rotation accordingly. 

(3.) Service may be rendered at times by clergymen 
in advancing common understanding of their own or of 
other religious faiths. The appearance of ministers, 
priests, and rabbis, for example, to discuss under appro- 
priate conditions differences and similarities of the major 
religious faiths, may advance goodwill in the com- 
munity, and enrich the learning process in the school. 

(4.) Public schools should be free to invite clergy- 
men who have special competence in any subject field, 
e.g., history, literature, music, social studies, to come as 
special resource persons for classroom use. In accept- 
ing such invitations, clergymen will accept also the obli- 
gations of the classroom such as objectivity of ap- 
proach, willingness to learn as well as to teach, respect 
for the integrity of the learner, avoidance of sectarian 
advantage, and fidelity to the scope of the course of 
study. 

(5.) Members of the clergy and religious orders, 
personally and professionally qualified, may teach in 
public schools on the same terms as other citizens. 
When so employed, they should make sure their office 
is not misused for sectarian advantage. Garbs repre- 
sentative of a religious faith or order should not be 
worn by any public school teacher while on duty. The 
selection and employment of public school teachers 
should be in the hands of public school officials dealing 
directly with the individual teachers. Persons in orders 
requiring the taking of oaths or other obligations 
which would interfere with serving children of all 
faiths on an identical basis should not be employed as 
teachers in public schools. 

b. The Standing of the Teacher. As a dynamic and 
directive influence in the lives of children, the public 
school teacher has a strategic role in a democratic and 
pluralistic society. The nature of his work and relations 
to students lodges in the teacher a power to develop or 
destroy the incentive for moral and spiritual develop- 
ment. This responsibility places the teacher under the 
imperative of a continuing process of personal discipline 
and professional growth. 

The deserving and dedicated teacher is entitled to 
the highest respect both as a person and as a profes- 
sional worker. The church should encourage the con- 
scientious efforts of the teacher, support his work and 
protect him from personal abuse by unethical and unin- 
formed persons and groups of the community. 


CONCLUSION 


A. Define the Roles. Ordinarily Christian parents 
in the United States prefer to meet their responsibility 
for the general education of their own children and all 
children through support of a common school. There 
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is thus assigned to the public school major responsibility 
for general education, including the skills of literacy 
and for certain basic preparation for competent citizen- 
ship. The public schools are assigned a shared responsi- 
bility for many other things, such as vocational training 
and education in manners and morals. The home and 
the church instruct in religious faith and practice. 

The public school should make clear these distinc- 
tions, so that children in attendance and their parents 
will understand that the public school does not educate 
persons in all matters of life, and that the community 
must look elsewhere for those aspects of education not 
assigned to the public school. It is the task of the 
church and the home—not the public school—to 
provide adequate programs of religious education. The 
home and church should send to the public school 
children grounded in a faith, who know why they wish 
to learn and for what ends they are being schooled. 
The public school, in turn, gives these children skills 
and insights providing foundations for further religious 
education. 

B. Support of Free Public Education. Where 
the role of the public school is thus defined and under- 
stood, where it teaches well in its proper fields, where it 
provides equal and adequate opportunity for all chil- 
dren of the community, where it promotes moral and 
spiritual values, and where it is friendly to religion, 
the public school is to be commended. Such happy re- 
sults are the product of the joint concern and work not 
only of schoolmen but of citizens in general, among 
whom should be numbered every active churchman. 

Where the public schools do not meet such standards, 
church members as citizens have a responsibility to 
help them to do so, to be worthy instruments for the 
education of their own and other children. We call upon 
the people of our churches to defend rights of public 
school students to freedom of inquiry and thought. At 
the same time, we call for frank and friendly evaluation 
and criticism, looking toward every possible improve- 
ment of the public schools. 

In this sense, as an expression of Christian responsi- 
bility for the child and for the social order, we give our 
ardent support to the cause of free tax-supported edu- 
cation in the United States of America. 

C. The Need for Further State and Local Stud- 
ies. The many questions considered in the foregoing 
illustrate the need for discussion in school districts 
throughout the nation. Conferences are recommended 
between public school and church leadership regard- 
ing common concerns and points of tension so that 
both school and church may perform their proper 
functions most effectively and in fullest cooperation. 
Similar study and discussion are needed in local church 
and community groups to develop support for the 
public schools to clarify their function, and constantly 
to evaluate their objectives and improve their programs. 
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Local 1116 picketing store in Bemidji, Minnesota. 


LABOR UNIONS AND SUNDAY LAWS 


ITH the intervention of the Retail Clerks 

International Association, AFL-CIO, before 

the United States Supreme Court in the Sun- 
day law issue, a significant new dimension has been 
added to the struggle for religious freedom. 

Long before labor unions were the potent political 
and economic force in American society they are today, 
Seventh-day Adventists had warned of the danger of 
unions and church interests uniting in support of Sun- 
day laws. With the filing of the Amicus brief by the 
clerk’s union, what for many years might have seemed 
only calamity howling became eminently worth a sec- 
ond hearing. 

When Sunday laws last went before the United 
States.Supreme Court in 1899, labor was more con- 
cerned with being born than with intervening in a reli- 
gious controversy. But the Adventists were not bashful 
in expounding their views—scores of books from those 
years contain their warnings, many of which they based 
on their understanding of certain prophecies of Revela- 
tion. 

It should be noted that it is not the purpose of this 
editorial to expound or defend the Adventist prophetic 
views. Their: positions will stand or fall on the record of 
history, some of which is not yet written. As they them- 
selves said, “Let the record of history either confirm or 
rebut our interpretation of prophecy. Even as Christ 
declared, ‘I tell you before it come, that, when it is 
come to pass, ye may believe that I am he’ (John 13: 
19), so will we record our understanding of Bible proph- 
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ecy and let men arrive at their own conclusions when 
history witnesses to their accuracy.” 

It is the purpose of this editorial to point out that 
labor unions are taking increasing interest in the preser- 
vation of Sunday rest. For example, at presstime these 
are the organizations that are seeking to “reserve Sun- 
day as a day for divine worship, for rest, spiritual re- 
newal, and for recreation” in Gary, Indiana: “The Fel- 
lowship of Gary Ministers (Protestant and Jewish), the 
National Council of Catholic Men and the National 
Council of Catholic Women, the Roman Catholic Dio- 
cese of Gary, The Association of Catholic Trade Union- 
ists, and the Lake County Central Labor Union.” 

This confederation of religious interests with labor is 
being watched with increasing concern by those inter- 
ested in religious liberties. As a Protestant clergyman re- 
cently wrote to the editors: “The use df labor union 
dues to encourage a religious holiday seems to me to be 
highly improper and a threat to traditional religious 
liberty.” . 

It is true that the clerk’s union backs Sunday laws 
“as a desirable social policy,” and that it disavows in- 
terest in Sundaykeeping because of “any religious signif- 
icance which this day may have for adherents of cer- 
tain religious faiths.” It is also true that John the revela- 
tor’s prophecy of a confederation that would make it 
impossible for any man to “buy or sell” (Rev. 13:16, 
17) except under certain stated conditions is not yet 
here. The question is, Has it moved one step closer? 

R. R. H. 






CATHOLIC BISHOPS STRESS PERSONAL 
RESPONSIBILITY 


HE Catholic bishops of the United States re- 

cently decried the trend toward conformity and 

collective action that characterizes American so- 
ciety today. “Uniformity of thought and supine loyalty 
to the organization, whether it be the industrial corpora- 
tion, the labor union, or the political party, are too often 
encouraged and rewarded” in our society, the bishops 
said. 

“The heroes of our history have not been blind forces 
but stouthearted persons; our worthy national goals 
have been achieved not as a result of environment, but 
by men who made their environment,” the bishops 
stated. “A strong and responsible nation is fashioned 
by responsible persons, not group pressures.” 
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This pronouncement is surprising, for it comes from 
members of an organization that has been accused of 
being authoritarian. Certainly through the centuries un- 
questioning and complete obedience has been re- 
quired by the hierarchy of the Roman Catholic Church. 
Indeed, one must note that although the bishops decry 
uniformity of thought and supine loyalty to the organi- 
zation, the organizations they list do not include the 
church. 

This is a regrettable omission, for the church, too, 
can benefit from “stouthearted persons” who will pursue 
truth even when subjected to “group pressures.” But 
the omission should not detract from but rather ac- 
centuate the bishops’ word of warning: conformity is a 
curse of our age. 

Though rugged individualism is honored by word of 
mouth, nonconformity is generally considered a liabil- 
ity. It is the loyal organization man who is rewarded; 
the individual who resists group pressure is passed by. 
In government it is the political hack, the party man, 
right or wrong, who all too often advances. But here, 
too, true leadership does not come from those who fol- 
low the crowd but from men who dare to stand alone, 
men who are not afraid to defend independent deci- 
sions and values with their reputations, their votes, and 
even their lives. It is when this type of man is not 
found in government that demagogues rule and rabble 
rousers ride high. Freedom carries with it the responsi- 
bility of thinking and of making decisions—independ- 
ent decisions. 

Unfortunately, individualism has given way to some- 
thing called security, collective security. Even ideals 
are being compromised for the same coveted security. 
This is the bane of the collectivist, or Communist, so- 
ciety. Individualism is suppressed, a monotonous uni- 
formity insufed, all in the name of security. But are 
not the Western peoples also cultivating a similar in- 
difference to the individual? Have not rights, individ- 
ual rights, been subordinated to the objectives of a uni- 
form, secure society? 

It should ever be noted that freedom lives strongest 
where leadership comes not from men who unthink- 
ingly follow the crowd but from men who dare to stand 
alone, men who are not afraid to defend their decisions 
and values with their reputations and even with their 
lives. One author has expressed the need in the fol- 
lowing words: 

The greatest want of the world is the want of men—men 
who will not be bought or sold, men who in their inmost 
souls are true and honest, men who do not fear to call sin 
by its right name, men whose conscience is as true to duty 
as the needle to the pole, men who will stand for the right 
though the heavens fall. 

In government, in business, in all our society—and 
again, in the church—let us have, as the bishops put it, 
“stouthearted persons” willing to think for themselves, 
able to distinguish truth from error, and daring to resist 
group pressures on the way. M. E. L. 
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SMART LIKE A FOX 


was opened by radio signals bounced off the 

moon. The inaugural message: “Testing. The 
quick brown fox jumped over the lazy dog.” The mes- 
sage was beamed from Annapolis, Maryland, to Pearl 
Harbor, Hawaii, via the moon in two and one-half 
seconds. 

Incensed by the nonsensical content, the P#tsburgh 
Catholic, official newspaper of the Roman Catholic Dio- 
cese of Pittsburgh, scored “the vacuity and negligible 
content of thought of a generation which produces for 
historic occasions inanities like the message bounced off 
the moon.” 

Labeling the incident another example of secularism 
in American life, the paper asked editorally: “Is it un- 
fair to suggest that our technicians, superbly skilled 
as they are, could probably not think of anything more 
important to say?” 

At first thought, we feel inclined to applaud the stand 
of the Pittsburgh Catholic. (Though wishing that the 
paper had gone one step further and lamented also the 
previous sending of a St. Christopher medal aloft in an 
American satellite.) Couldn’t our naval technicians have 
thought of something better to say? 

Of course, it could have been worse. They could have 
messaged: “The cat and the fiddle, the cow jumped 
over the moon,” which any intelligent moonling would 
know can’t be done in view of the earth’s gravitational 
field and the weight of bovine creatures. But it appears 
bad enough as it is. Just think of the reputation earth- 
lings will have among moonlings if they continue to 
clutter the solar waves with such twaddle. In this space 
age one must not discount interplanetary relationships. 

But a second thought comes; one that says the mes- 
sage just might make sense. After all, what else could 
the naval technicians have messaged that would have 
drawn so /ittle criticism? Take, for example, the happy 
slogan of our forefathers: “A state without a king and 
a church without a pope.” What would the P#tsburgh 
Catholic have said to that! A few decades ago the 
message “What hath God wrought!” would have 
sufficed for a momentous occasion, but one must recall 
that the name of God cannot even be spoken in a public 
school classroom any more—except in the pledge of 
allegiance to the flag—without exciting the wrath of 
some group. “What wonders science hath wrought” 
might be more likely to get by in this Age of Reason; 
but if the Russian rocket that rapped the Man in the 
Moon on the nose contaminated the lunar face, you can 
imagine how that would set up there! 

Maybe the naval technicians played it smart like a 
fox. And has anyone considered that the message might 
have been in code? Now, let’s see—substitute Bellino 


for “quick brown fox,” and put “Army” in the place 
of... R. R. H. 


Reve a new naval communications service 
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UNITED STATES 


PAROCHIAL PUPILS DENIED BUSES 


Monte Vista, Colorado.—Transportation of pupils 
attending parochial schools in Monte Vista has been 
discontinued by the local board of education on the 
advice of the State attorney general’s office. 

The board advised parents of parochial students that 
their children would no longer be transported to and 
from classes in public school buses. 

It said that according to the attorney general the 
board had no legal basis for carrying the pupils going 
to parochial schools. The board also explained that 
children living in outlying areas overloaded the buses 
and forced changing some routes. 


SCHOOL BIBLE READING ATTACKED 


Baltimore, Maryland.—A professed atheist who re- 
cently withdrew her 14-year-old son from public school 
in protest against Bible reading has filed a petition in 
superior court aimed at barring use of the Scriptures 
during opening exercises. 


Attorneys for the Baltimore woman told the court © 


it should abolish the practice as sectarian and uncon- 
stitutional. 

Mrs. Murray withdrew her son from classes after 
claiming that’ a 55-year-old school-board rule, which 
states that the Bible or Lord’s Prayer or both shall be 
used in opening school exercises, is unconstitutional. 

The boy, William J. Murray III, returned to school 
when the board ruled that students who object to Bible 
reading may leave the room. 


BOGUS OATH SUIT SET FOR MAY 


Raleigh, North Carolina—A US. District Court 
judge has postponed until May 18 court action on a 
$100,000 libel suit filed by the Knights of Columbus 
during the recent Presidential campaign. 

The suit charged the Reverend Donald R. Bryan, 
pastor of the Central Baptist church in Farmville and 
Mrs. Ruth J. Timby, of Eureka with printing and cir- 
culating a pamphlet containing the “bogus oath” at- 
tributed to the Roman Catholic fraternal group. 

Judge Algernon Butler noted in his court order that 
the plaintiff's motion for a permanent injunction 
against further distribution of the oath and the de- 
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fendants’ motion for dismissal of the case will not be 
considered until the May date. 

The Knights of Columbus, in a complaint filed by 
Supreme Knight Luke E. Hart, had charged that the 
pamphlet Will America Vote Away Its Freedom? in- 
cluded portions of the bogus oath calculated “to demean 
and injure the Knights of Columbus.” 

A court order was obtained earlier by the Knights 
which restrains the defendants from circulating copies 
of the pamphlet or “making any oral utterance of simi- 
lar matter” pending the hearing of the case. 


BIBLE DISTRIBUTION REJECTED 


New Castle, Pennsylvania—A request from the New 
Castle Camp of Gideons International to make New 
Testaments available to public school students has been 
rejected by the city school board. 

In its request Gideons pointed out that 63,000 copies 
of the Bible already had been distributed in Beaver, 
Butler, and Lawrence counties. Under the Gideon plan 
parents and ministers must first consent to the distribu- 
tion. 

The New Castle school board cited an opinion of the 
Department of Justice which said distribution of Bibles 
to students is “in violation” of the U.S. Constitution, 


ASIA 


WITNESSES CALLED "UNHEALTHY SECT" 


Singapore——Two British R.A.F. men who joined the 
Jehovah’s Witnesses sect have been sentenced by a 
court-martial to 112 days’ detention for refusing to 
put on their military uniforms. 

Interviewed in their detention quarters, Airmen 
Michael Rainford and James Cotterill, both members 
of the air force orchestra in Singapore, said they will 
not give up their membership in the sect. When inter- 
viewed the men were in their underwear and slippers, 
having persisted in refusing to don their uniforms. 

An R.A.F. spokesman told reporters that when a 
number of airmen told their commanding officer that 
they wanted to join the Jehovah’s Witnesses they were 
informed that there was “no objection” to their joining 
a religion so long as it was a healthy one, but the 
Jehovah’s Witnesses was an unhealthy sect from the 
point of view of the armed forces. 
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AUSTRALIA 


WIDER SCHOOL AID URGED 


Sydney.—More extensive aid to Queensland's non- 
government schools, which are mainly church institu- 
tions, has been recommended by an education sub- 
committee of the state Labor Party. 

Recommendations include a pound-for-pound sub- 
sidy and interest payments on capital expenditure, sal- 
aries for teachers, and a more generous application of 
the existing system of payments. — 

The Queensland state government is currently con- 
ducting an inquiry into secondary education. 

In its report the Labor Party declared that it is the 
state government’s responsibility to implement the pro- 
posals, and added that the party recognized that “the 
state authority is dependent upon the national govern- 
ment for its share of national finance.” 


CANADA 


CANADIANS O.K. SUNDAY SPORTS 


Hamilton, Ontario.—Recent blows to the traditional 
Canadian Sunday in this province have been followed 
by another blow at the polls in Hamilton, where 37,- 
000 citizens voted for Sunday commercialized sports 
and 30,000 voted against them. 

Earlier other municipal elections resulted in over- 
whelming victories for Sunday movies, theaters, con- 
certs, and sports in the face of determined opposition 
from Protestant and Roman Catholic leaders. 

The Sunday sport issue was first put to Hamilton 
voters in 1950 and was soundly defeated. It has been 
resurrected in the city council twice since, but didn’t 
get as far as the ballot until this year. Already members 
of the Vote-Yes committee are planning to open bow!l- 
ing alleys and to operate Sunday afternoon baseball 


games. 
GERMANY 


COMMUNISTS RELEASE CATHOLIC YOUTH 


Berlin —Herman Joseph Flade, 26-year-old Roman 
Catholic imprisoned in a Soviet Zone jail since 1951, 
on charges of “boycott agitation and attempted mur- 
der,” finally was released after years of intercession on 
his behalf by German Catholic Youth organizations. 

He was set free under a Soviet Zone amnesty that 
benefited some 12,000 prisoners. The amnesty was de- 
clared in connection with the recent creation of the 
State Council in East Germany. 

Reportedly in good health, Mr. Flade is staying with 
relatives at Floeha, Saxony, pending action on his ap- 
plication for an exit visa to Traunstein in West Ger- 
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many, where his parents have lived since fleeing from 
the Soviet Zone when their son was arrested. 

A member of the Catholic Youth Movement, Mr. 
Flade was a high school student in Saxony when he 
was caught pasting anti-Communist posters on house 
walls. In the scuftie that ensued a member of the ar- 
resting East German People’s Police was slightly in- 


The East German Supreme Court sentenced Mr. 
Flade to death, but this was later commuted to 15 
years’ imprisonment after a number of Catholic, Prot- 
estant, and secular organizations protested. 


GREAT BRITAIN 


GRASS ROOTS ECUMENISM 


Brighton, England.—Local history was made when 
Anglicans and Free Churchmen joined Roman Cath- 
olics in supporting a claim made by the Catholic college 
to have a number of free scholarships provided out of 
municipal funds. 

Seventy Catholics packed the gallery of the council 
chamber and cheered when the education committee 
decided in favor of the school, run by the Xaverian 
Brothers. 

Among those who supported the school’s claim was 
the Reverend H. A. Hamilton, a Congregational min- 
ister, who commented afterward: 

“Fifty years ago it would have been quite certain 
that anyone speaking as a Free Churchman would have 
opposed this motion on principle. I can no longer do 
that. I would like to feel, as one who has been a mem- 
ber of a church that in the past has been persecuted 
and denied religious privilege, that we are erring on 
the side of tolerance.” 


ROMANIA 


PRIEST SENTENCED TO JAIL 


Budapest—Father Antal Lotz, a Roman Catholic 
priest in southern Hungary, was sentenced to five years’ 
imprisonment for inciting his parishioners against the 
Communist regime, Nepszabadsag, a Communist Party 
newspaper here, reported. 

The paper said the priest also was deprived of politi- 
cal rights for seven years. 


RUSSIA 


ANTI-SEMITIC BOOK PROMOTED 


Moscow.—A Soviet Government publishing house 
has printed an anti-Semitic book, The Truth About the 
Torah and Talmud. 
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Radio Moscow reports that the book outlines “the 
gteat harmfulness and the reactionary principles of 
Judaism and its policies, which are hostile to the peo- 
ple’s interests.” 

The announcement came as a surprise in Moscow be- 
cause while attacking religions in general, Moscow Ra- 
dio always has taken pains to stress that Jews more 
than any others “enjoy complete religious freedom” in 
the U.S.S.R. 


SWEDEN 


LUTHERAN MINISTER FINED FOR REFUSAL 
TO PERFORM MARRIAGE 


Stockholm.—A court at Eskilstuna, central Sweden, 
fined a local Lutheran pastor $15 for refusing to marry 
a couple because one of them was a divorced person. 

The prosecutor charged the Reverend Ald Hardelin 
with “dereliction of duty,” because the law says that a 
minister of the State Lutheran Church must not refuse 
to marry couples if one of them is a parishioner. 

“In such cases,” he said, “the minister is considered 
to be a civil servant bound by the civil law.” 

During the trial, Pastor Hardelin pleaded that in 
refusing to.marry the couple he was “obeying the dic- 
tates of my conscience.” 


COLOMBIA-Land of Martyrs 
From page 15 


Dr. James E. Goff, who is secretary of information for 
the Evangelical Confederation in Colombia. He has been 
sending out bulletins about the anti-Protestant violence 
with the approval not only of CEDEC but also of 
other Protestant groups not belonging to this organiza- 
tion. In Barranquilla, where he lives, he has also been 
the object of bigot calls and billboard denunciations at 
the behest of the hierarchy there. This is discouraging, 
because Goff has become a known symbol of religious 
freedom in Colombia. 

The best way for the hierarchy to silence Goff would 
be to put an end to the episodes he reports. The attempt 
to harass and intimidate him into leaving the country is 
an act of bad faith. If there should be a continuing re- 
duction in the number of anti-Protestant incidents, 
and if action is taken to clarify the constitutional guar- 
antees of religious freedom in relation to the Mission 
Territory agreement, which in effect denies them, and if 
the Catholic actionists at La Plata pay for the damage 
they caused to the Protestant churches and the homes of 
Protestant leaders, these will be good omens for the re- 
turn of religious liberty to: Colombia. At the moment, 
however, the trend seems to be in the other direction. 
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1886 
Seventy-five years ago 


PALPABLE PULP.—The Philadelphia Ministerial 
Union, at a recent quarterly meeting, by a unanimous 
vote denounced all Sunday newspapers as essentially 
evil in tendency and “palpable violations of the di- 
vine law,” and requested all pastors to preach against 
them. 

ae 


Fifty years ago 


THE END OF GOVERNMENT.—“The end of all 
government should be the preservation of true liberty 
—that liberty which guarantees to every man the full- 
est measure of individual right consistent with a 
proper maintenance of the rights of all others, and 
at the same time preserves and maintains the col- 
lective rights of all the members of the State.”— 
Governor Dix of New York, in his inaugural address. 


1936 
Twenty-five years ago 


CRAZIER AND CRAZIER.—Evidently we are get- 
ting crazier and crazier. At any rate, Harry Lutgens, 
Director of State Institutions, reports that California 
must build a new insane asylum every four years to 
keep up with the present rate of increase in the 
number of patients. 

If this keeps up long enough, the difficulty will be 
to find enough sane people left to care for the insane. 
It has been suggested that, if the time is reached, we 
confine the few sane, as misfits, and leave the conduct 
of affairs to the insane. There are those who, contem- 
plating the present state of the world, wonder whether 
we have not nearly arrived at this point already.— 
Editorial in San Francisco Chronicle, Sentember, 
1936. 

1951 


Ten years ago 


‘PROTESTANTS PROTEST.—Protestant Organi- 
zations in Chile have addressed a message to the Na- 
tional Chamber of Deputies objecting to the teaching 
of “religion and ethics” in Chilean public schools. 
Concerning a religious education bill recently passed 
by the senate, the message said that it “violates the 
principles of the constitution, creates an annoying 
privilege for a simple faith, and serves to promote 
religious conflict.” “State education,” the Protestants 
continued, “should be lay, leaving religious educa- 
tion to the home and the church.” 
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Intolerance Isn°t Dead 


From page 9 


severely. When this failed to sway his wife’s resolution, 
he obtained a certificate from a doctor friend that 
stated that his wife was suffering from mental derange- 
ment and should be committed to an institution. He 
hired a nurse to give the poor woman an injection that 
left her unconscious for three days. While she was un- 
conscious he had her taken to an asylum. She might 
still be there if her btother, himself a member of her 
husband's church, had not initiated proceedings to have 
her released. 

I was present at the trial when the husband and the 
doctor who issued the false certificate of insanity were 
sued. The motives that led the men to take such desper- 
ate measures were carefully developed by the wife’s 
lawyers and the President of the Tribunal. The men 
were fined and sentenced to prison terms, which were 
commuted. It seems incredible that such affairs, un- 
worthy of our civilization, could happen in this day. 

But happen they do, and they provide an effective 
answer to those in Western countries who feel that 
freedom of conscience is generally granted. I have met 
many people who think my work an unnecessary en- 
deavor. “Defend liberty of conscience?” they say. 
“Why, today everyone is permitted to worship God as 
he pleases. No one is molested on account of his reli- 
gious’ convictions; one can speak, print, and teach the 
most daring doctrines without fear.” As I have indi- 
cated, religious liberty is far from a universal concept, 
and much of the trouble comes from religious concepts 
and individual intolerance rather than from a funda- 
mental antipathy between church and state. 


What, then, can be done to brighten the picture? 

If we would have true religious liberty we must 
first understand that God desires to establish a personal 
relationship with His children. We must move beyond 
the old social-religion concept and look upon God as 
a loving Father, to whom each of His children is indi- 
vidually accountable. We must learn that He will not 
accept a forced worship, but rather desires the willing 
submission of a son. We must remember that all other 
men are likewise children of God and be to them as 
brothers. 

No ecumenical movement will ever bring this free- 
dom. As Celsus, a famous adversary of Christianity, put 
it in the second century: “One must be completely de- 
prived of sense to believe that the Greeks, and the Bar- 
barians, Asia, Europe, Libya and the other peoples can 
ever be reunited in the bosom of the same religion.” 

We are left only with the hope that men will learn 
that God desires individual commitment and account- 
ability. Until this is learned, it is our responsibility as 
Christians to love the very ones who hate us and de- 
spitefully use us. kkk 
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LIBERTY 


Liberty is a necessity for all men. But liberty will 
not maintain itself. Men must join their interests to 
preserve it. Make LIBERTY: A MAGAZINE OF RE- 
LIGIOUS FREEDOM your agent in fighting for free- 
dom. 

Send LIBERTY to five of your friends NOW. They 
need LIBERTY. Enter their names and addresses on 
the form below. When sending in more names, you 
may attach an additional sheet of paper containing 
names and addresses. 


International Religious Liberty Association: 
Please send LIBERTY: A MAGAZINE OF RELI.- 
GIOUS FREEDOM, published in the nation’s capital: 
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Send your order to the 


International Religious Liberty Association 
-6840 Eastern Avenue, Washington 12, D.C. 
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FREEDOM TO THINK 


Too often our lips move idly 

With ‘meaningless tributes to Freedom. 
We pay homage to a nebulous word, 
Offering sacrifice to this god 
Whom we really don’t respect. 


Respect has gone because of the commonality 


Of Freedom. 


It has been with: us so long that 

We forget how it came about. — 

The meaning and philosophy have 
Intermingled with, and been lost in, 

A complacent civilization. 

What is Freedom? : 
The man on, the street answers flippantly, * 
“It’s hot-dogs, soda pop, the right to ¢ 
Boo the umpire at the Sunday baseball .game. 
It’s Central Park on a sunny afternoon, and 
Coney Island.” ¥ 

Has Freedom been degraded to 

Such banalities?— 

All tinkling cymbals of a democracy, 


" ie not Freedom. 


t 
The’ poet and writer. Strike deeper. 
Freedom is expression,’ criticism from others 
And the right to criticize in return. 
The artist, the musician, the gardener agree. 
But perhaps the prisoner has come nearest 
The truth. ‘ 
“Though my body is caged in parse 
Still my thoughts ;run free.” 


Freedom to, move unhindered within one’s sphere; 
Freedom to talk about personal likes and dislikes; 
Freedom to hear dissenting opinions; 
All these, yes. . .. But éven, more— 
‘Freedom to think! 
Take this away 
And existence is useless. 
“ Robert B. Fox 
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